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Welcome to ’Thematic Tafseer 

No doubt, every Hour, every minute, and every second spent with the Quran is time well spent. 7he 
question however, is there a more effective way using that vaCuabCe time spent? There certainly is. Do 
you think that when Abu Bakr spent 1 hour with the Quran, it is the same as when we spend 1 hour 
on the Quran? What then is the difference? It is the understanding of the Quran that we lack^ 

Many of us today are reading the Quran without understanding a single 
word (aside from the word Adah, or Islam!) One cannot dismiss this 
person as wasting his or her time, but indeed, the understanding of the 
bookpfAdah would enhance the experience with the bookpf Adah. 

The methodology and etiquette of the righteous predecessors was to 
approach the Quran with complete understanding, rather than blind 
memorization. This is why we find those who memorized the Quran to be 
the very same ones who were standing in the front lines of the battlefield, ready to give up their life 
for the sake of Adah (swt). Instead, nowadays we find Muslim households with beautifully decorated 
Qurans with gold paper and a fingerprint free cover. And if the children of the house are curious and 
want to open up that Quran, the parent gets mad and says, “Don’t Touch It! This boohjs not a toy!” 
Without even realizing, the parents create an impression that the Quran is an evil boo kt hat should 
never be picked up. Others become even afraid of picking it up. May Adah bless the Muslims with 
understanding of his deen. Ameen. 

We all admit that the Quran covers everything. Hut do we really understand and believe this? If 
someone were to ask us, “Show me where the Quran talks about global warming and pollution?” 
Would we know where in the Quran to turn? It is through the knowledge of the Quran and the 
sciences of Tafseer, that one can understand how the Quran has left nothing out of consideration. To 
answer the question posed, we turn to the following ayah: 

I (j Jj! lL) 4 .sLljLn 

30.41. Corruption has appeared on land and sea because of what the hands of men have earned (by 
oppression and evil deeds, etc.), that Adah may make them taste apart of that which they have done, 
In order that they may return (by repenting to Adah, and begging his (Pardon). 

Corruption here is general. It refers to all types of corruption. (Because of the sins of mankind, we 
find the world under corruption, whether political, natural, or social corruption. Were we find the 
answer to the issue of pollution and global warming. It is through the deep understanding of the 
Quran that one is able to view the Quran in a new light; one that shows the answers to each and every 
concern or issue. So with this realization that the Quran covers everything, are we willing to put the 
effort to leant the meanings of the Quran? 
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CEw)» society, culture, and nation has 6 een grounded by a 600 h, co<fe of conduct, constitution, legal 
document, etc. The 6 oohfor the Muslims is none other than the Quran. Ins ha Allah, this cCass void 
change our perspective of [ife. It will uncover a hidden Cight in the Quran that was invisible to us 
before. 

If you ta[e a sneahjpeah^at the cCass handbook you wid find that the most of the boohjsfided with 
Quranic verses. What does this mean? It means we should treat it with respect. This boo[contains 
the words of Allah, and should be treated with utmost care. One ofSheiffi laser’s teachers, Sheiffi 
Shanqiti (hafizuCCah) put aCot of emphasis on respect for boohs containing knowledge. One time, 
Sheihfi Shanqiti was with his father, and he had wrapped up his boohjn a piece of cloth. Ibis father 
told him to refrain from doing that and said, “<By Allah, what raised us in status amongst the people 
was the booh, not what is covering the booh i- ” In another story, a student had his elbow leaning on 
some boohs, dhe Sheihfi told him, “(Please, show respect to the boohs. ” 

do clear up a misconception, we often thinh^that respecting a boohjs to keep it free from marks and 
wear and tear. Nothing could be further than the truth. (Respecting a boohjs to utilize and extract 
the knowledge contained in that booh, If the benefit is not drawn from the booh, this is when we are 
truly disrespecting the booh. We find this understanding amongst the scholars of Islam. Afamous 
statement has been said by the scholars: “dhe boohjwid never illuminate unless you darken it. ” Now 
do you darhen the booh ?; (By taking many notes in the boohjwith the inkfrom 
your pen. Additionally, when our boohs are marked up with our notes, they serve 
as usefulreferences when consulting them later on. dhe boohjiotes help to keep 
the knowledge found in them alive. 

dhis class is entitled “dhematic dafseer. ” In the Arabic Language, this is known 
as, “dafseer al-MowDhu’ee. ” dhe class has been broken up into three parts: 

C Part 1: dhe (Definition and History of dafseer 
{Part 2: Approaches to dafseer 
(Part 3: dhematic Studies 

If you again flip through the booh 1 y° u should notice that the first two parts are covered in only the 
1 st 19 pages, dhe rest of the handboohjs dedicated to dhematic Studies. What does this mean? It 
means that the bulhjofthis class is spending time in understanding the boohjof Allah! And in seeing 
that the primary emphasis of this class lies in the actual explanations of the Quran, we learn about our 
objective for this class, which is for allofus to build a connection with the boohjof Allah. Tor those 
that have taken “Love Notes, ” realize that this class is “Love Notes”from Allah (t’ala). 







(part 1: (Definition of Tafseer 

Tafseer linguistically refers to the explanation or interpretation of something. Jin example of this 
linguistic usage is found in the Quran: 



25:33. and no example or similitude do th ey 6ring 6ut we reveal to ‘You the ‘Truth, and the hetter 

explanation. 

Imam az-Zarlgshi in his boo(Al-(Burhaan has technically defined Tafseer as follows: 

The science by which the Qur’an (the (Boo(ofAdah revealed to (Prophet Muhammad(satatu salam)) is 
understood; its meanings explained e£ the rulings derived. 

There is a difference of opinion among the scholars of Islam as to what the actual root of Tafseer is. 
Some scholars say that the word Tafseer is derived from the root wordfasara , which linguistically 
means to reveal, expose, or uncover. Other scholars say the root word is safara, which means to travel 
(But regardless of which root the word is from, there is a relationship 6etween 6oth. Safara came from 
Easara 6ecause it is during travels that one’s true nature is exposed. Tou don’t really (now somebody 
until you take a journey with him or her. This is because when people are put in difficult situations, 
the real personality of the person comes out. This was the understanding of the 2 nd Xfialifa of Islam, 
‘Vmar ibnul %hatab. 

‘l)mar bin Xhattab wanted to deploy someone as a deputy. TCe ashed if somebody (new him, and one 
person got up and said “I (now him from the Masjid. ” ‘iJmar then ashed if he had ever travelled with 
him, did business with him, or been in his companionship for a long time. To none of these was the 
person saying yes. ‘l)mar told him, “Sit down, because you do not (now the person. ” 

The lHistory and (Evolution of Tafseer 

Sta ge I: The (Period of (Prophethood 

Tafsir by Adah: 

So how did Tafseer start? The idea of explaining the Quran started off in the beginning of the 
revelation of Islam. It was Allah TCimseCfthat too(on the tas(of explaining the verses of Quran to 
Jibriland the (prophet Muhammad. Allah t ’ala says: 



75:19. Then it is for us (Allah) to male it clear to you, 







So isn’t the Quran supposed to 6e clear and easy to understand? Why do we need Tafseer then? To 
answer this, we need to understand that there are two types of verses in the Quran: 

• 7he Muhham: clear verses where there is no room for interpretation 

• Mutashabih: ambiguous verses that can carry more than one meaning 

‘The majority of the verses in the Quran are Muhhgm, that is they are cCearCy understood, with no need 
of interpretation. The mutashaaSih verses were put in the Quran for various reasons, which are 
outside the scope of this class. 

Sta ge II: The (Period of the Companions: 

{Part 1: (During the Lifetime of the (Prophet 

The second levelofTafseer, is through the (prophet Muhammad. Whatever is inspired to the (Prophet 
(p6uh), he delivers to the people. Allah says regarding (prophet Muhammad: 



3. nor does die speahjoffds own) desire. 

4. it is Only an Inspiration that is inspired. 


The role of (prophet Muhammad as an interpreter of the Quran is clearly found in the following verse: 



44. with clear signs and (Boohs (We sent the Messengers), and we have also sent down unto Tou (O 
Muhammad) the (Reminder and the advice (the Qur'an), that Tou may explain clearly to men what is 
sent down to them, and that they may give thought. 

So did the (Prophet sit down with the Saha6ah in the masjid and discuss the explanation and 
interpretation of each and every ayah? If this was the case, then we would have had a Tafseer booh^ 
coming from the Quran. The reality is that this wasn’t the methodology ofTafseer 6y the (Prophet. 

The methodology of interpreting the Qur’an 6y the (prophet is of two ways: 

1) Verbal interpretation of the Qur’an - The (prophet ver6ally providing an explicit 
interpretation of an Ayah. 

2) Action-based interpretation of the Qur’an - The (prophet’s Sunnah being used in clarifying 
the meanings of the Quran. 

There are not many explicit verbal tafaasir made the (Prophet. But one instance of such a Tafseer is 
found regarding the ayah: 









1. Verify, u>e Have granted Vou (O Muhammad(Sal-Alhahu 'aCayfie Wa Sallamj) Al%authar; 

We have an authentic hadith reported in the musnadofImam AhmedandSahih Muslim, wherein the 
(Prophet said, “Athguthar is a river given to me by Allah injannah. ” Here, we have an example of an 
explicit verbal tafsir made 6y the (prophet. 


Another famous example of a verbal tafseer is regarding the ayah 



6:82. it is those who SeCieve (in the Oneness of Allah and Worship none 6ut Him Atone) and confuse 
not their belief with ZuCm (wrong i.e. 6y worshipping others Sesides Adah), for them (onfy) there is 
security and they are the guided. 

Saha6a were very worried upon hearing this ayah, 6ecause they thought that every6ody does some 
injustice to themselves by sinning. I bn Mas’ud went to the (Prophet and shared with him his concerns. 
I bn Mas’ud ashed him, “who doesn’t mix bedef with injustice?” The (prophet responded to him by 
reciting the verse from Surah Luqman: 





31:13. and (remember) when Luqman said to his son when He was advising him: "O My son! join not 
In 'Worship others with Allah. Verify! joining others In 'Worship with Allah is a great Zutm (wrong) 
indeed. 

Here, we see another verbal interpretation of an ayah done by the (prophet. 

The majority of tafsir made by the (prophet is found through his actions. This is how he would teach 
the Sahabah the understandings of the Quran. A simple example is in regards to the ayah: 



20. And perform As-Salat (Iqamat-as-Saldt) andgive Zahat, and lend to Allah a goodly loan, 
The (prophet said in a hadith: “(Pray as you have seen me pray. ” 

So we see that the (prophet ^ j VA- himself never directly interpreted every single ayah. The 

Arabic was meant to be interpreted by the Arabs. Most of it was clearly understood by the Sahabah 
due to it being their own language. And here we find an important lesson for us all. Call it a (('EM 
from this class if you will. 







(But does that mean we have to spendyears [earning the language to the point where we can 
eCoquentCy articulate an argument in a de6ate? Jit the minimum, understanding thejlra6ic of Quran 
entails understanding the structure oftheJLra6ic language; that is, to understand thatjlra6ic is a 
Semitic language that is 6ased off of tri-CiteraC roots. (Every word is derived from these roots, and once 
the root is known and the methodoCogy of formulating the variations of the root is understood, then 
that should be a great starting point for understanding the JLra6ic used in the Quran. The science 
which deCves into the manipulation of these roots is known in JLra6ic as Saf (morphology). 


The Sahabah obviousCy didn’t need to [earn this system ofSafformatty because they aCready 
understood it naturatfy, as it was their language. 


(Part 2: After the (Demise of the (Prophet 

Jlfter the death of the Prophet, The fact was that the Sahabah had lost the divine connection they had 
through the Prophet. Now they had to onky reky on the [egacy they [earnedfrom the ProphetfSJSdS)■ 

‘There were a set of sources that the Sahabah primarity retied on during this stage. 

1. The Quran 

Phis was the primary source oftafseer. The Sahabah would [ookfor other ayaat that could be used to 
explain certain verses in the Quran. 

2. Statements of the Prophet 

There were no compihed books ofhadith during the time of the Sahabah. So regarding tafseer, the 
Sahabah would simpty asf around, wondering if anybody heard the prophet say something about a 
specific ayah. 

3. Principtes of the Arabic Language 

The principtes of the Jlrabic language were employed in attempting to understand the tafseer. 
Afieratt, it was their originat language and they had thefutt authority to use the language as a toot to 
understand the Quran. This is because the Quran was reveated in the language that they were most 
intimate with. They had a very deep understanding of the language, more so than any other native 
Jlrab speaker today. So reatize that, you cannot go to any random person who speaks Jlrabic and asf 
them to clarify the Qur’an. The format language spoken by the Sahabah is different than the 









colloquial language of Arabic spoken today, and if a person Has no knowledge of the principles of 
tafseer, then that person cannot be relied on as a source oftafseer. 



The fourth source of tafseer according to saha6ah was ijtihaad. Tew sahabah exercised this 
extensively however. (But certain Sahabah could be relied upon to conduct ijtihad. One such example 
was the master oftafseer, Abdullah ibn Abbas. Ibn Abbas ® was hugged by the (prophet ( 

j A -^), who made the following du’afor him: ‘O Allah, give him understanding of the religion 
and teach him the interpretation of the Quran’. It was through this du’a that Abdullah ibn Abbas () 
was bestowed with profound understanding of the Quran. As a teenager, Omar ibn %hattab () 
brought him in front of some of elder Sahabah. To their surprise, they noticed Ibn Abbas at the 
gathering, and questioned why he was there. Some sarcastically said, “'Why don’t we just bring all our 
lids to the gathering?” (But ‘Omar wanted to show them the knowledge of‘Ibn Abbas. ‘Omar asked 
the Sahabah at the gathering for the interpretation of Surah Sfasr. All the sahabah gave the same 
answer, saying that it was about the conquest of lUakkqh. However, Ibn Abbas () said, “It as an 
early announcement of the death of the (prophet j ^ Omar () then said that was the 

exact way he understood it as well. This was when the people realized who Ibn Abbas was! 

It is important to note from the collective action of the sahabah, that ijtihad is a serious matter. If 
most of the sahabah refrained from this, there is a reason. This also shows that there is no special 
knowledge granted to those who were closer to the (Prophet. Consider the following Statement of Ali: 

Abu Juhayfa askedAli if there was any exclusive knowledge given to you? Ali said, “I swear by 
Him, I have no additional knowledge, except for the clear understanding given to me by Allah. ” 
(Bukhari and Muslim 

5. Customs e£ Traditions 

In some instances, knowledge of the customs of the Arabs is required to understand where an ayah is 
coming from. Consider the following ayah: 




5:103. Allah has not instituted things like (Bahirah (a she-camel whose milkjwas spared for the idols 
and nobody was allowed to milk.it) or a Sa 'ibah (a she-camel let loose for free pasture for their false 
gods, e.g. idols, etc., and nothing was allowed to be carried on it), or a'Wasilah (a she-camel set free for 
idols because it has given birth to a she-camel at its first delivery and Then again gives birth to a 
she-camel at its second delivery) or a Ham (a stallion-camel freed from workfor their idols, after it had 








finished a num6er of copulations assigned for it, Ad These animals were Ci6erated In honour of idols as 
practised by pagan Arabs In the pre-Islamic period). 6ut those who disbelieve invent lies against 
Allah, and Most of them have no understanding. 


Without knowledge of the customs, we have no idea what Pahirah, Sa’ibah, Wasilah, or Noam are. 

Through understanding the culture ofJahiliyah Arabia, we find out that: 

• Paheerah is a she-camel whose mifiwas spared for the idols. Nobody was allowed to mifiher. 

• Saa ’ibah is a she-camel let loose for free pasturing for idols. Nothing was allowed to be carried on 
her. 

• Waseelah is a she-camel set free for the idols because it gave birth to a she-camel at its first 
delivery, and then again gave birth to a she-camel at its second delivery. 

• Noam is a male camel freed from wofifor their idols, after it had finished a number of 
copulations assigned for it. 


It should be easy to see that without knowledge of the Arabic customs of old, there will be places in 
the Quran that will be very hard to understand. This ayah is a prime example. 


Tamous Mufasirun (Interpreters) of the Quran: 


During the time of the Sahabah, 3 have stood out to be ultimate authorities in the tafsir of the Quran. 
They are: 


1. Vbay ibn %a‘b 

2. Abdullah ibn Mas’ud 

3. Abdullah ibn Abbas 

4. ZaidibnThaabit 


Vbay ibn 'Ka’b 

Vbay ibn %a ’b, died in the year 22 after hijrah. Ne was a master of Quranic recitation of the Quran. 
On one occasion, The Messenger of Allah j ^ said to him that Allah is commanding me 
to recite suratul Payyinah in front of you. Vbayy responded, ashing him, ‘DidAllah mention me by 
name? ’ The (Prophet j ) said ‘“Ties, Allah mentioned your name. ” Vbay cried. This 

was a testament to the excellence of Vbayy ibn %a'b. Moreover, Vbay reached such a status while he 
was only anAnsari, meeting the Prophet years after the revelation started. 


Let’s reflect for a minute, as is one of the goals of this class and realize the following: 



dah actually hnows us by name! 







(Because of His superS recitation, l)6ay i6n kg'a6 was selected to Head the peopfe in saCaatu taraweeh. 
Also, Z)6ay i6n %a’6 hada profbund understanding of the Quran. This is shown in the following 
hadith: 



The (prophet ashed l)6ay ihn if ah, “What is the greatest ayah? V6aysaid, “A-llahu wa 
Rasoolahu A ’dm ’. The (prophet (fi* j ) said “No, just give an answer. ” l)6ay started 

thinking, and then took a stab at it andguessed, ‘JldCahu Ca ilaaha ilia huwalWayyul Qayyum? 
(Ayat ul %ursi). The (Prophet j ) smiled, patted 1)6ay’s chest and said, “(Rejoice, 

A6ulMundhir! You have knowledge of the Quran. 

Abdullah i6n Mas ’ud 

Abdullah i6n Mas 'uddied32 years after Wijrah. (Physically, JL6dultah i6n masoodwas very tiny and 
had a very frail physical structure. Some accounts descri6e that he was as tall as QmariBn %hatta6 
was when sitting! In another hadith reported 6y (Bukhari, the (Prophet desired a miswakfrom the tree 
and called for a volunteer to go fetch one. A6dullah 6in Mas’ud 
immediately jumped up, and as he was clim6ing the tree, his thin legs 
showed. Some Saha6ah started laughing and joking how thin his legs 
were. The (Prophet came to the defense ofl6n Mas’ud and said, “In Allah’s scale (on the day of 
judgement) they weight of his legs are heavier than the mountains of I)hud. 

Of his noteworthy achievements was that he was one of the first 10 people to em6race Islam in 
Makkah. Also, he was the first to recite the Quran pu6licly at the Ra’bah. He recited verses from 
Surah Rahman. Some of the Mushrikeen were disgusted by this recitation, others were offended, 
while yet others were mesmerized. (People started attacking i6n Mas ’ud including A 6u Jahl. A 6u Jahl 
slapped him so hard that he too f off a portion of his ear! 12 years later, A6u Jahl was killed in the 
(Battle ofRadr, I6n Masood 6rought his head to the (prophet SAWS. The (Prophet said, “An ear for an 
ear plus something extra [the head]. ” 

A6dullah i6nA66as 

A6dullah i6nA66as died in the year 68 h. As was said earlier, The (Prophet made the duaforhim to 
6ecome the most knowledge of the Quran. And without dou6t, A6dullah i6nA66as is the greatest 
scholar of this ummah in terms of interpretation of the quran. We is known as “Wa6ur ul Qmmah, ” 
which means, a great sage of this ummah. 

Much could 6e saida6out i6n A66as, 6ut we will leave his Hographyfor another al-maghri6 class 
insha’Allah 









Zaid ibn dhabit was another famous scholar oftafseer. ‘When the (Prophet j came to 

IMedinah he was a young boy of 11 or 12 years. The Prophet noticed how sharp and bright he was and 
so he toCd him to [earn Hebrew and Aramaic. He was abCe to [earn Hebrew and Aramaic in about 17 
days! Zaid ibn dhaabit was a master of Arabic Calligraphy. dRis is maybe a reason why he was 
chosen to head the committee that would compile the 1 st Quran. After the battle ofyamama, when 
over 70 huffazh died, Vmar expressed his concerns to Abu Pakp, about how important it is to have a 
single compilation of the Quran, before it is host, dhrough much discussion and convincing, Abu Pair 
and then Zaid ibn dhaabit were convinced by Vmar’s argument. Zaid ibn dhabit was chosen to head 
the committee to be the first scribe in the history of Islam. What is more amazing is that he was only 
25 years old when he headed this committee! Zaid ibn dhaabit was also the committee head of the 
next compilation effort of the Quran, during the time ofQthman. Very briefly, this is when Vthman 
made the decision to destroy all the copies of the Quran that were floating around in the different 
dialects (ahruj), and to select the Qurayshi dialect to be distributed to the major cities in the Islamic 
world. Zaid ibn dhabit was 40 years old when he was leading this committee. 


Characteristics of dafsir (During this Stage: 

As we learned, there were very few verbal tafaasir made by the Prophet. Also, the Sahabah, who were 
well versed in the Arabic Language, would only asfabout those verses that were in total need of 
explanation. So we find in this stage that there was not much worfdone in classical tafsir. Also, 
another reason for this is that, no significant disagreement occurred between the sahabah over the 
interpretation of the Quran. (Because of the unity of the sahabah, there were no disagreements and 
arguments over verses, thereby minimizing the discussion over the mutashaabih verses in the Quran. A 
third reason why the taf sir material is limited is due to the simple fact that the sahabah did not leave 
any written records in dafsir. dhe age of preserving and documenting knowledge came about in later 
stages, as we shall see. 

do summarize, the characteristics of dafsir of this stage are: 

• dafsir was related only to verses for which there was a need for further explanation 

• Ho significant disagreement occurred between the sahabah over dafseer of the Quran 

• dhe sahabah didn ’t leave any written records in dafsir 


Sta ge III: Period of the Successors 

After the period of the Sahabah, we logically have the generation of the dabi'een, also known in as the 
successors. A tabi'een is defined as a muslim, who met with at least one sahabi in his or her lifetime, 
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and died in a state of Islam. Some of the more prominent scholars oftafseer of the ta6i'een generation 
are listed lelow with a 6rief description. 

‘Famous Mufassiroon during this period: 

Sa ’eedin Jalayr (d. 95H) 


Sa'eed iSn Jubair was executed 6y the tyrannicalgovernor Al-Hajjaj i6n ‘Yusuf over political reasons. 
Saeed i6n Jubayrprayed to Allah j that he would 6e the last person hilled 6y Hajjaj. 

Allah answered his du'a. A few weehs later al-Hajjaj i6n ‘Yusufbecame sif, and remained in his 
illness until he died. 


Mujaahid ihn Jahr (d. 104H) 

Muhajjidhad the honor ofheing a long term companion ofl6n Alias. He ‘Reviewed the Quran three 
times and stopped Iln AHas at every single ayah, ashing alout the explanation of each. He ended up 
dying in sujood. 

‘Ihrimah (d. 106H) 

Ihpimah was the servant of iln Allas (). When he died in Madinah, the people said, ‘the most 
hnowledgalle in tafseer died today’ 

Taawoos iln %aysan (d. 106H) 

dawoos iln %aysan learned from iln Allas (). One day, when Tawoos walked in, iln Allas () 
commented, ‘I thinhjTawoosisfrom ahluljannah’ 

Ataa ilnAH Ralah (d. 114H) 

Ata iln AH Ralah was appointed ly the l)mayyads to he grand mufti of hajj in Mah&ah. He was a 
very hnowledgealle scholar of Islam. One of his specialties was thefiqh of hajj. 

AlulAaliyah (d. 90H) 

Alu alAliyah was a servant of iln alias. When entered the halaqah, iln alias would made space 
right next to him. He would give AlulAliyah spspecial treatment because of his great hriowledge of 
taf seer and quran. When he was mahjng space for him, he would quote the ayah from Surah 
Mujadilah: 








t^Jlj #jjT Ijii l; lit JJ ^xJ !_p*JLaj _j £-lij IojT Iilj JJ Ijj^T 

IjJiljli ^ ij^-a lc (Ji-iJIj i ^Jpf L*-> 0 jUjU J$f>- (j^) 


58:11. 0 Tou who 6eCieve! when ‘You are tofcf to make room In the assem6Cies, (spreacCout and) make 
room. JtCCah willgive ‘You (ample) room (from his Mercy), and when ‘You are toCd to rise up [for 
prayers, Jihad (holyfighting In Allah’s Cause), or for any other good deed], rise up. Allah will exalt In 
degree those of‘You who 6eCieve, and those who have 6een granted knowledge, and Adah is ‘Wed- 
Acquainted with what ‘You do. 


Muhammadibn %a’ah al-Quradee (d. 118H) 


i6n %a'6 was convert from Judaism. 


al-Aswad i6n ‘Yazeed (d. 74 AJf 


Qatadah as-Sadoosee (d. 117 AJd) 

Qatadah as-sadoosee was 6lind. But with the grace of Allah, stid mastered this great field of 
knowledge. 


Ad the mufassiroon of this period were known for their knowCedge in general, like hadith, etc. They 
weren't just known for their knowCedge in tafseerr. ItisaCso important to note that most of the 
saha6ah were ara6, 6ut most of the ta6i'een were nonara6s. Su6sequentCy, they were Learning the 
ara6ic language as a foreign language. This resuCted in a greater num6er of narrations regarding 
tafseer during this period. (Because theAra6 language was foreign to many of the taSi'een, the 
differences in interpreting the Qur’an were much greater than during this time. Another unfortunate 
thing that arose during this period is the increase of forged narrations attributed to the (prophet 
(p6uh). The reasons for forgeries have not 6een discussed herein. BCease see the Chain of Command 
Master notes for further information on this topic. 

AdditionalSources of la fseer in this stage: 

Tor the most part, the sources of taf seer in this stage remain the same as in the period of the Sahahah. 
There was a heavier reliance on the intellect and ijtihad in this stage, Secause of the gap Setween 
themselves and the (Prophet. Cultural differences, language differences, amongst others contributed to 
this fact. Therefore, we find more commentary 6y some of the taf seer scholars amongst the ta6i'een in 
the realm ofijtihaad. Another source of taf seer that hecame prevaleent during this period was that of 
the Israeeliat. Israeeliat are narrations coming from the previous revelation, such as the Bihle and the 
Torah. The Scholars of Islam have divided the Israeeliat into 3 major categories: 







1. Approved by Shariah: 

This is a narration that has confirmation from the Quran or the Sunnah. This type is 
compCeteCy accepta6Ce to narrate and 6eCieve in. An eyampCe of this is the story of Musa with 
the Cow. This incident is the reason for the naming of Surah (Baqarah. The narrations that 
exist in the (Bi6Ce can therefore be compCetedaccepted. 

2. Rejected by the Shariah: 

This type ofisraeedat is one that is in contradiction with the Quran, Sunnah, orgeneraC 
principeCs of the Shariah. An israeedat of this type cannot be used for 
narration whatsoever. There are narrations in the bibCe, wherein some of the 
prophets got drunfand committed incest. In Islam, the (Prophets are the best 
of the society and wouldn't stoop to such levels. Therefore, such narrations are 
in cCear contradiction of the Shariah and must be rejected. 

3. Unspecified by the Shariah: 

This is a type ofisraeedat that has not been mentioned by an Islamic reference. Tor this 
type, we cannot accept it with full confidence, nor reject it with full confidence. Hence, it 
is of this neutral category. An example of this is the details found regarding the young 
men in the cave, such as their names, and the description of their dog. Such detail wasn't 
mentioned in the Quran or the Sunnah, so therefore, we neither deny completely, nor 
accept the narration completely. 

Abdullah ibn SaCam was a Sahabi who converted from Judaism. He was a very 
knowledgeable Rabbi in JahiCiyah, and therefore he had a natural tendency to reCy heaviCy on 
IsraeeCiat. The story of ibn SaCam is quite interesting. The Prophet was talking to AbduCCah ibn 
SaCam about informing his people that he has embraced IsCam. Roth of them went to the jews and the 
Prophet asked about their opinion ofAbduCCCah ibn SaCam. They responded, 'He's our great master, 
son of a great master." He asked them, "What if he embraced isCam?" They were positive that he 
wouCdn't do such a thing and said, "seekrefuge in ACCah, he 'CC never do such a thing." ibn saCam then 
came out of hiding, andprocCaimed the shahadah. Then the jews instantCy said, "he's the worst of us, 
son of the worst of us." 

%'ab aCAhbarwas another heavy user of IsraeeCiat. He originaCCy came from Temen. He became 
musCim during the RhiCafa of Abu Rakp. In JahiCiyah, he was ajewish rabbi. 

SeveraCother scholars oftafseer that reCiedon IsraeeCiat were: 

• Wahb ibn Munabbih - A mufassir amongst the tabi'een 

• AbduC Madkjbn Jurayj 

• Muhammad ibn R'ab 

• Ibn Rathir - He was a scholar who came much Cater. He Cived during the 8 th century Hijri. 
In his most famous work of Tafseer ibn Rathir, he refrains from IsraeeCiat narrations. Rut in 










his work, on the stories of the (prophets, he did use Israeeliat narrations, simply 6ecause there 
was nothing avaiCa6Cefrom the isCamic references. 


Statements ofSaha6ah 


Another source that emerged during this stage was the statements of the saha6ah. !Mujahhid iSn Jabr 
was a scholar of tafseer amongst the taSi'een that as was stated earlier, went through the entire quran 
with I6n Ad6as. Not once, not twice, 6ut three times! He ashed a6out the explanation and 
interpretation of each and every ayah. This is an example of a sahahah’s statement would he used as a 
source oftafseer. IMujahid was a6le to get a tafseer of an ayah from his teacher Ihn Ah6as, who is 
credited with the commentary on that verse. Ihrimah was another student ofIbn Ah6as, whom is a 
part of many of the commentaries found in classical tafaaeer compiled later on. 


To summarize, the sources of Tafseer that emerged and became predominant are: 


• Ijtihad 

• Israeeliat 

• Statements ofSaha6ah 

Stage IV: The Compilation of Tafseer 

It was during this period where the majority of Islamic sciences were 
documented and compiled It is often called the golden Age of Islam, 
occurring during the early years of the Ah Hassid Dynasty. The leaders of the 
Islamic State were people like Al-Na'moon and Amin, and they were 
generally into scholarship and the Islamic sciences. They were knowledgeable 
themselves, and they would encourage the scholars to produce many works in 
the sciences. So 6ecause of the push of the government, all types of 
knowledge was expounded upon during this period. So while one could claim that this period was the 
golden age offiqh, and the golden age ofislam in general, for our purposes, this period was the golden 
Age of Taf sir. This stage can also he divided into suhstages or phases due to the amount of work that 
had been done in contributing to the sciences of Taf sir. 



{Phase 1: The Pole of the Hadith Scholars 


At this point, Taf sir had not evolved into an independent Islamic science. The scholars of hadith 
started getting into the general area of Taf sir. They would include any work, of Taf sir within the 
other hadith collections that they were working on. So naturally, all the work, on Taf sir that was 
done by the muhadithoon would be focused on the chains associated with the narrations of taf sir. 
Their methodology employed in Taf sir was the same way as narrations of hadith were scrutinized. The 
scholars didn ’t consider taf sir to be a science of its own right, and simply incorporated the taf sir work, 
they had done into their comprehensive hadith collections. 









Some of the more nota6Ce hadith scholars that didreCevant workfii tafsirare Cisted below: 

1. Tazeed i6n Maaroon as-SuCamee (d 117 AM) 

2. Sujyan ath-Thawri (d 161AM) 

3. Sujyan i6n ‘Vyaynah (d. 198 AM) 

4. Wakee ’ i6n aC-Jaraah (d 197 AM) 

5. Shu ’6ah i6n al-Hajjaj (d 160 AM) - so strong in hadith, he 6ecame kpown as “Ameer aC 
MumineenfilHadith " 

6. Adam ihnAhi Iyaas (d. 220AM) 

7. Ahd i6n Humayd (d. 249AM) - mentioned Cast here 6ecause his worhjof tafsir is stiff 
avaffa6Ce in Arabic today! 

‘Phase 2: Independent 'Works on Tafsir 


As the title of this phase indicates, here is the period wherein comprehensive works on tafsir were 
compiled and authored. This is where we first see the emergence of tafsir as a separate science. The 
Cist 6eCow provides the names of some of the scholars who produced independent works of tafsir in this 
phase. 


1. I6n Majah (d 273AM) 

2. Muhammad i6n Jareer at-Tabari (d. 310 AM) 

3. I6n Mundhir an-Haisapuri (d 318 AM) 

4. l6nA6iMatim(d 327AM) 

5. l6nMi66an(d 369AM) 

6. aCMakim (d. 405AM) 

7. I6n Mardawayh (d. 41 AM) 


Muhammad i6n Jareer at-Ta6ari is credited to have produced the greatest amount of writings out of 
any Islamic scholar in history! His works were so voluminous and many later day scholars would 6ase 
their word on his works. Of the most famous works of his is Tafsir at-Tahhari. (People often think, 
that this is the first tafsir that was done. (But we know that is not 
the case hecause in his tafsir, we see him quoting and references 
earlier works of tafsir. This shows that it was not the first tafsir 
book, compiled. (But it certainly is the oldest tafsir book, toe have in 
existence today. It is available in its entirety on the internet. (But it 
is in Arabic. So my brothers and sisters, learn Arabic so we may 
benefit from these classical Islamic references! 



As tafsir emerged as an independent science, so too did the title of the “scholar of tafsir, ” or 
“Mufassir” in Arabic. Those scholars who were specializing in the science of tafsir would be referred 
to as the mufassiroon, like for example ibn Jareer at-Tabbari (rahimAffah). The tafsir during this 
phase wasn’t exactly how we see traditionaltafaasir today however. It took,anothergeneration of 







scholars after this generation who 6rought tafsir in the form known today. Vde are talking here a6out 
the form where there is an ayat followed 6y the interpretation, and the comprehensive analysis dealing 
with the Arabic letters, grammar, the reason for revelation, etc. In other words, the tafsir works 
naturally 6ecame more comprehensive and holistic as time progressed and knowledge was further 
documented. 


Another action taken to specialize the science of tafsir was the removal of the chains of narration from 
the works. The scholars would gather various narrations and reports, and leave the scrutiny of the 
reports to future scholars of hadith that would come afterwards. Those later scholars could then 
determine if the narrations are sound or weak^ 



Look,at how the scholars worked together in various Branches of knowledge, 
depending on one another to document the sciences! 


Other characteristics of tafsir during this stage are in establishing the motives Behind the tafsir. Some 
tafsir during this phase were developed to expound upon certain fiqhi opinions or even for the defense 
of a madhaB offiqh or aqeedah. dor example, the rationalist sect ofislam, known as the Mu 'tazliah, 
emphasized a great deal on philosophy, and would cater their tafaasir to serve this purpose. There was 
an excessive emphasis on personal reasoning and ijtihaad. The Quran was philosophized By the 
Mu’tazliah. 'While some of the scholars of ahl as-sunnah, did discourage the excessive use of 
philosophy in the Islamic sciences, they did not reject the use of logic all together. In other words, a 
moderate use of the intellect to further understand some aspects of the Quran was not a problem. This 
foundation led to a specific type of tafsir known as tafsir al-ma’qool that is discussed in the next 
chapter. 

A “scholar” By the name of I Bn Juzay Al%fdbi would expound upon the quran with tafsir, where he 
would Bring in narrations that were authentic, or weak,, or even fabricated. His motive was to soften 
the hearts of the readers, despite the authenticity of the supplemental reports. He was criticized By 
the contemporary scholars of his time. Some even went so far as to call him a ‘story teller’ and a ‘liar’. 
So it is through these motives, amongst others that this Islamic science was exposed to an increase in 
fabricated and weakreports. 

(Part II: Approaches of Tafsir 

There are two main approaches to tafsir 
1.) Analytical Tafsir : Tafsir At-taHleeli 


Analytical Tafsir is the classical approach to tafsir taken on By the majority of the scholars. The 
Quran is chronologically analyzed, verse By verse, and all aspects of the verse are analyzed and 
scrutinized. Aspects such as analyses of word selection, meanings, linguistic aspects, fiqhi rulings, 
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reasons for revelation, and rhetoric, are just some of the things focused on in the tafsir. In other 
words, every possible angle of a verse is Cooled at in analytical tafsir. In approaching the Quran 
in this manner, the mufassir is completely objective and neutral and seels to derive ideas and 
conclusions only upon completing the entire examination. So we see that analytical tafsir serves 
the letter of the Quranic text. This we will see is completely opposite to Thematic Tafsir. 



The example of an Analytical or Classical Tafsir would start with a comprehensive analysis of the 
word “audhu ’’followed 6y the “hism ” then each ayah of Surah Tatiha in order. The 
interpretations, as6a6 an-nuzool, the linguistic implications, fiqhi rulings if applicable, etc., 
would be given and the reading wouldpreceed in this manner. 


2.) Thematic Tafsir : Tafsir alMow l( Du 'ee 

Thematic Tafsir is a more contemporary approach that focuses on various themes occurring 
throughout the Quran. This is an approach in which the mufassir tabes a particular theme and 
surveys the quranfor the understanding of how it deals with the themes of analysis. So we see 
that the mufassir has a theme in mind prior to analyzing the Quran, and therefore is conducting a 
subjective analysis. The premises are formulated prior to the study. In other words, thematic 
tafsir serves the message of the Quranic text. 

The example of the thematic tafsir would be the case where a mufassir selects a theme of interest 
to analyze, then to loofthrough the Quran to find verses that discuss and support the theme. 
Insight could be gainedinto how the Quran deals with the theme of concern. 

It is not easy to find a complete and comprehensive thematic tafsir on the entire quran. In fact, it 
may be impossible. This is because there are so many themes in the Quran that an exhaustive 
compiliation of all themes in the quran is nearly unachievable. (Rather ; we find thematic tafsir 
studies that include a selection of themes for analysis. Any boo f that tails about a specific theme, 
or concept could be classified as a thematic tafsir. (Examples such as, “Marital Rights in Islam, ” 
or “Social Justice in Islam” are examples of such worlds. It is for this reason that Sheilfi Taser 
(Birjas has reservations with actually calling this subject Thematic Tafsir. Tafsir is a term that is 
associated with the comprehensive analysis of the Quran in its entirety, and since it’s difficult to 
find such thematic worhy, it’s not suitable to refer to it as a tafsir. A thematic tafsir in its 
entirety would span thousands of volumes! The preferable name to be given to this subject is 
Thematic Studies. This is actually a debate amongst the scholars. Some argue that there is no 
more room for tafsir, since it’s already been done. Others argue that this subject should be called 
“thematic studies. ” 


So let’s compare and contrast Analytical and Thematic Tafsir to see the similarities and 
differences. 











iZff *7f(**?d —Z} 

faster Notes 


JLnabytic approach 

dhematic approach 

JLnabysis of one verse independently 

JLnabysis of a unit of verses of the same theme 

Sequentiaband ChronologicalJLnabysis in the 

Quran is maintained 

JLnabysis of verses not necessariby in order and 
frequently out of order 

Quran is approached objectively without prior 

premises 

Quran is approached subjectively with prior 

premises 

Study triggereddirectbyfrom the Qur’anic text. 

Study triggered from a theme that comes from 

the reabworbd. 

JLbbpossibbe aspects of the verse are anabyzed 

Pocus on the particular aspects of the verse 

pertaining to the theme of study 

dhe better of the Quranic text is served 

dhe message of the Quranic text is served 

dhe cbassicab, traditionabapproach 

dhe newer, more contemporary approach 



White there may seem to be such discord between the two approaches, the reaCity is that it is 
practicably dijficubt to separate the 2 approaches. The two approaches are codependent, that is you 
cannot [earn the themes of the Qur’an without anabyzing the betters of the text. In contemporary 
times, anybody who studies thematic tafsir wiCC have to go backhand approach the traditional tafsir to 
confirm their understanding of the ayat. 

This is to confirm what they understand is in accordance with the classical methodology of the 
scholars. If this isn’t done, there is a danger to deviate, exaggerate, and go beyond what the ayat 
represents. So the analytical approach serves as the support of thematic taf sir. 


Categories of Taf sir. 

(Roughly 600-700years ago, many variants of taf sir started coming into play. The scholars therefore 
divided taf sir into two different categories. They are: 

1. dradition-Baseddafsir (Tafsir bibMa ’thoor) 

2. (Rationabity-Pased Taf sir (Tafsir bib Ma ’qoor) 

a. (praiseworthy taf sir (taf sir maSbmood) 

b. (Blameworthy taf sir (taf sir mazhmoom) 


dafsir bib ma’thoor includes abb explanations of the Quran which can be traced bacf through a chain of 
transmission to a sound source. So it coubd be said that taf sir bib ma’thoor are those tafaasir that fiave 
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valid chains of narration associated with the explanations. Some of the sources of this tafsir type are 
the Quran, the explanation of (prophet Muhammad, and the explanation of companions and the 
righteous predecessors. Sheikh Taser has compiled a list of some of the more famous wofs of tafsir 6il 
ma’thoorgiven 6elow: 


Works of Tafsir bilMa ’thoor 



Imam At-tabari 

2 . j’» ’ J2aJ 

Imam As-samarqandi 

3. £)TjSil Jjmil Cf- (jLulIj c 

Imam Ath-tha’labi 

4. (Jjjjjll 

Imam Al-Baghawi 

5. ^ J QjV Jj jail ^ jll 

Imam Ibn Atiyyah 

6. (jTjSil Jjailij 

Imam Ibn Katheer 

7. L)lj^ ^ (jluiaJI 

Imam Ath-tha'aaiibi 

8 . a j j JjjLlb jjmifll 

Imam As-soyouti 


JLre we 
required to 
memorize 
all of these 
lengthy 
titles in 
Arabic? 

There’s 
good news. 

The 

Scholars 
always 

recognized the titles by their authors. So it's okay to 
memorize only the author’s name and associate it with the boo 4 Tor example, it’s perfectly scholarly 
to say tafsir ibn kgthir 


Tafsir bilMa’qoor, or Tafsir bilpa'l is the tafsir using opinion and rationality, not necessarily 
traceable back to a sound source. Instead, the intellect is used to extract points of benefit and 
reflection about the verses in the Quran. What is the proof that we are allowed to get into this type 
of tafsir? See the following verse: 


S^j3) LgJliil ^Jls I ^jl TfsS\ jjJjJjL) *^il 

47:24. do they not Then think deeply la the Qur'an, or are their hearts locked up 
(from understanding it)? 



We have an order to ponder over the verses using our intellect, which is the premise of tafsir bil 
ma’qoor. 


There have been deviations in regards to this type of tafsir, so subsequently the scholars have divided 
this tafsir type into two subdivisions, praiseworthy and blameworthy tafsir using rationality. 

Praiseworthy Tafsir, or Tafsir maOdmood, is the attempt to derive points of benefit and reflection from 






















the verses of the quran, 6ut onCy with a serious logical effort exercised to the extent of the human 
capacity. ‘There must he sincerity in the mufassir to adhere to the generalprinciples and foundations of 
Istam. Also adhering to the principles of the Arabic language is another requisite. (Below are some of 
the Tafsir billMa’qoor that are considered praiseworthy: 


Works of Tafsir 6il IMa ’qoor (Tafsir 6il <Rg ’i) 

1 - tijijii 

Imam Ar-Razi 

2 - jljjl 

Imam Al-Baydaawee 

3 - :jLjjh!i 4 j | a * 

Imam An-Nasafi 

4 - jj 1 ^ A vV-J 

Imam Al-Khaazin 

5 - j=Jl 

Imam Abu Hayyan 

6 - cSjjjluuiH ; jlSjail t_Lilr -jj jljil L_ulj& 

Imam An-Naaysaabouri 

7 - JilaU ;<jibLaJl jjjwiaj 

The two Jalaals 

8 - (ji j44i ei>4i 

Al-Khateeb Ash-Shirbini 

9 - LjjUSll blj- (^J Jiftll 

Imam Abus-Saoud 

10 - ob*^l A zjo 

Imam Al-Alousi 

The other type of Tafsir 6il IMa ’qoor is the 6lameworthy, or Tafsir 6il Mazhmoom. This type occurs 
when a person tries to interpret the quran using reasoning 6asedon ignorance or mere desire. 

Ignorance here is defined as anything that is not 6ased on pure solid knowledge. It is this type of 
tafsir that many deviant sects have relied upon and 6ased their 6eliefs upon. Tor example, a deviant 
scholar hy the name of AH i6n at-Tahir did a tafsir using the philosophical approach of the mu’tazliah. 
To make matters worse, the man hadshi’a beliefs. This would he a text hoof example of tafsir 6il 
mazhmoom. Another tafsir known as tafsir zamakshari is mazhmoom in certain aspects, hut 
maHmood in others. Trom the perspective of the Arabic language, tafsir zamakshari is considered to 
be praiseworthy and an excellent source. (But in other aspects, the author used a mu’tazliah approach 
and is very dangerous in that regard. So in other aspects, this tafsir would be considered blameworthy. 



tMiscellaneous works of Tafsir. 

(Below are some additional works of tafsir that have been mentioned in 
Heavenly Hues: 

• Tafsir al Qurtubi 

This bookjwas based on the tafsir of the maliki scholar ibn alarabi. Imam 
Al Qurtubi expounded it in his tafsir. It is useful to learn about some 
matters of malikifiqh. 



















• Tafsir ibn hayan 

This tafsir worsts a good source of tafsir regarding the ara6ic Canguage. 

• Tafsir alfilusi (arabic language) 

This workjs another good tafsir source for anaCyzing the arahic Canguage. 

• tafsir ar-raazi (logic) - 

This boo f is fundamentallyfocusedon the logic 6ehindthe ayat in the Quran. Some of the 
scholars say that this boofhas everything in it except the tafsir! 

• Tafsir aCjassaas (hanafifiqh) 

This tafsir workjs focused on deriving hanafifiqh. 

• “Tafaasir” Sayyid Qutb and Mawdudi? 

Sayyid Qutb or Mawdudi did not even intend their works to he of tafsir. The 
intended it to he a hoof of reflections of from the Quran. Vnfortunately, Some 
sects too heavily relied on these hooks as revolutionary constitutions for 
Muslims, and to justify their deviations. There are some controversies about 
whether they followed legitimate approaches of tafsir, hut regardless, these 
were reflections of the authors on the Quran. The approaches found in these 
works comes from their own culture, discussing mostly the social and political 
crises of society. Tor all intensive purposes, these two works should he considered these two hooks 
as other thematic approaches covering various aspects of life. 

fi question might he asked: “There’s only one hoof of filial, so why not have only 1 hookjof tafsir the 
ummah can agree upon? ” The answer is simple. It is impossible to have one explanation of the Quran. 

{People have been endowed and bestowed with different abilities, and capacities, and will subsequently 
he able to extract different points from the hookjoffilial. This also shows the magnificence and depth 
of the Quran, in how complexit really is. 

Chapter 3: Thematic Tafsir 

Let’s begin by taking the official definition of tafsir mowDu’ii. 

Thematic Tafsir (Tafsir MowDu ’ii): The Quranic science which interprets different issues and themes 
in view of the Quranic objectives through the study of one Surah, or through multiple ayat. 


Sayyid Qutb 


THE QUR’AN 
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‘Evolution of‘Thematic Tafsir: 



Stage 1: ClassicalApproach 

That is correct; even thematic tafsir has a classical approach associated with it. This entails taking a 
topic from the sciences ofquran hike abrogation, collecting all the verses that are related to it, and to 
6ring them together in one hook to discuss various aspects of abrogation. Other types of classical 
themes looked at are the IWakfi vs. Madani verses, the verses establishing legislation (ayat ulahkgm), 
and theology in the Quran. One famous scholar applied the classical approach to thematic tafsir. Al- 
Jurjaan did a thematic tafsir covering the miraculous nature of the quran. This was the primary theme 
in his study. His focus was in explaining the various aspects of how the Quran is considered 
miraculous. He collected all the ayat pertaining to this subject and used them to support his premises. 


So the reason why this stage is considered the classical approach is because of the classical nature of 
the topics covered. Also, these were the first indications of thematic tafaasir coming into existence, 
appearing during the golden age ofislam in the early abbasidperiod. 


Stage 2: Contemporary Approach 


The contemporary approach is only a little over a century old. This approach was actually started by 
orientalists, whom are discussed in a later section. 

This approach differs from the classical approach in a number of ways. The three ways that this 
contemporary approach deals with thematic tafsir is as follows: 

1. examination of a single term 

2. examination of a single surah 

3. examination of a single theme 


The focus of this class is in exploring these three ways that contemporary thematic tafsir is carried out. 
Out of the three, the examination of a single theme is by far the most popular contemporary approach. 
It is this third approach that will be the bulk of our study in heavenly hues © 


(Before officially getting into the core material, let’s understand a little bit about each contemporary 
method to understand what is being done. 

1. a single word: 


A single word or term is taken, and all the usages of the term are looked at. Wherever the term occurs, 
it’s context is examined, and a meaning is derived. Let’s take an example to clarify this point. 







The word Tha 'am: 

It has four meanings. They are: 

а. what peopCe eat in general 

б. sacrificaCanimals 
c. dead sea animals 
d drink. 



Take for example the ayah in Surah Ma’idah: 

IjJLi !j Lo j>- 2 L« j *31 jLw*s ^ SjL-lUj LslLj I JLw^ 

5:56. Lawful to ‘You is (the pursuit of) water-game and its use for food -for the 6enefit of yourselves 
and those who travel, 6utfor6idden is land-game as Cong as ‘You are In a state oflhram for Hajj or 
"Vmrah). and fear ACCah to whom You shaCC6e gathered back-. 

There is a reason for the reveCation of this ayah, expCained 6y 
the following hadith: “Jabir reported: ACCah's Messenger 
(may peace he upon him) sent us (on an expedition) and 
appointed A6u "Vbaida our chief that we might intercept a 
caravan of the Quraish and provided us with a hag of dates, 
find he found for us nothing besides it. Abu Vbaida gave each 
of us one date (everyday). I (Abu Zubair, one of the narrators) 
said: ‘What did you do with that? He said: We sucked that just 
as a baby sucks and then dranhjwater over that, and it sujficed 
us for the day until night. We beat off leaves with the help of 
our staffs, then drenched them with water and ate them. We then went to the coast of the sea, and 
there rose before us on the coast of the sea something like a big mound. We came near that and we 
found that it was a beast, caCCedaC-'Anbar (spermaceti whaCe). Abu 'Vbaida said. It is dead. He then 
said: Ho (but it does not matter), we have been sent by the Messenger of ACCah (may peace be upon 
him) in the path of ACCah and you are hard pressed (on account of the scarcity of food), so you eat that. 
We three hundred in number stayed there for a month, untiCwe grew buChy. He (Jabir) said: I saw 
how we extractedpitcher afterpitcherfuCCoffatfrom the cavity of its eye, and sCicedfrom it compact 
piece of meat equaCto a buCCorCike a buCC. Abu 'Vbaida caCCed forth thirteen men from us and he made 
them sit in the cavity of its eye, and he toof(ho(d of one of the ribs of its chest and made it stand and 
then saddCedthe biggest of the cameCswe had with us and it passed under it (the arched rib), and we 
provided ourseCves with pieces ofboiCedmeat (especiaCCyfor use in our journey). When we came back to 
Medina, we went to ACCah's Messenger (may peace be upon him) and made a mention of that to him, 
whereupon he said: That was a provision which ACCah had brought forth for you. Is there any piece of 








meat (Ceft) with you, so that you give to us that? He (Jabir) said: We sent to Adah's Messenger (may 
peace he upon him) some of that (apiece of meat) and he ate it. ” (Bukhari: (Boofj021, Humber 4756: 


Is there something in Istam ahout shrimp 6eing makpuh? Wed, according to the traditional hanafi 
opinion, shrimp is makruh 6ecause they eat filthy things such as waste at the 6ottom of the ocean 
floor. (But according to the majority offuqaha, shrimp is totally permissible, 6ecause of the authentic 
hadith of the (Prophet (phuh) “Phe sea water is pure, and what is in it is haCaCforyou. ” 



A funny story arose ahout a friend of Sheikh laser’s, who followed hanafifiqh. At first, he 
was very strong on the hanafi opinion that shrimp is makpuh. Put when he first tasted 
shrimp, his opinion changed. He said, ‘"Im stiff hanafi, hut with regards to shrimp, I'm 
Shafi.” 


The example ofPha’am meaning drinhjsfound in surah Paqarah: 

^£-4 4-*^? V-J!/dl ^ I ^ • A [) IS cj L) lis ^J-yO-S Lcis 
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249. Then when Pafut (Saul) set out with the army, He said: "Verify! Allah wiff try Pou hy a river, so 
whoever drinks thereof, He is not of Me, and whoever tastes it not, He is of Me, except Him who 
takes (thereof) In the ho flow of his hand." Pet, they dranf Kj thereof, aff except a few of them, so when 
He had crossed it (the river), He and those who hefieved with him, they said: "We have no power Phis 
(Day against Jafut (Qofiath) and his hosts." hut those who knew with certainty that they were to meet 
their Lord, said: 'How often a smaff group overcame a mighty host hy Allah's Leave?" and Affah is 
with As-Sahirin (the patient ones, etc.) 



2. A singfe surah 

We give the statement of Imam Shatihi in providing the guidelines for this type of thematic tafsir. 

"Observing the sequence of the ayaat in a surah does not provide a fuff benefit untifthis observation is 
sought throughout the entire surah. (Because confining oneseff to onfy a part of the surah wiff not 
provide the whole benefit found in that surah. Likewise, confining oneseff to a part of an ayah in 
order to deduce a rufing is not hefpfuf enough untifthe whole ayah has been taken into consideration. ” 

-Imam Shatibi in afMuwafaqaat 
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i’o we /earn t/zat £/ze entire snra/i nrn^t 6e Cooked at 6efore conclusions are made. 

It is very important to read the whole surah as a single unit 6efore making concCusions; This can he 
seen cCearCy in Surah nisa. The surah starts with the su6ject of inheritance, and then after speaking 
ahout various subjects ends again with the subject of inheritance. This shows that the beginning and 
the end of the surah tie together aCC the concepts. A different concCusion about the theme of the surah 
might have resuCted if one didn’t go through the surah in it’s entirety. 

The mufasirmust adhere to a set ofguidednes when carrying out a thematic tafsir study by going 
through a single surah. They are Cisted beCow: 


1. Study the details of the surah in terms of the occasion for reveCation, makfij or 
madani and other relevant details from the beginning to the end 

2. (Reveal the possible theme the whoCe surah might be reveaCedfor. 

3. Eind out how often the theme has been repeated and revisted in that surah 

4. Identify the different methods used to explain the many aspects of that theme 

5. (Break-down a Cong surah into different themes and subjects 

6. Explore the relationship between the different units of the surah and create a 
coherent relationship from the entire Cist of subjects, aCC to serve the uCtimate theme 
selected in the first pCace 

7. ‘Establish a reasonable relationship between the surah under study and other surahs 


An example of the 3 rd guideline is found when examining Surah Ikfilas. 



1. Say (O Muhammad (Sal-AlCaahu 'aCayhe ’Wa SaCCam)): "He is Allah, (the) One. 

2. AlCah-us-Samad. 

3. 'He begets not, nor was He begotten; 

4. 'And there is none co-equal or comparable unto him." 

The (Prophet saws was asked about the genealogy of his Lord by the Quraysh. This is because all of 
their idols hadgenealogy. In response to this question, Surah Ikfilas was revealed. 

This surah was revealed in makfiah, and as a makfii surah, it serves the fundamental theme in makfiah, 
which is the establishment of faith. In particular, this surah represents the purity oftawheedand 
monotheism as a rebuttal to the claim that Allah has a lineage or has family. 

Note that every ayah in this surah is in some way referring to the tawheed of Allah. Some of the 
methods employed to do this are: 

• Affirmation (ithbaat) - positively affirming that He is One. 
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lNegation (Hafi) - negating any cCaims of partnership to Him. 

Introducing His beautiful names and attributes -As-Samad- which means the Self- 
Sufficient Master, the One Whom All creatures need, and the One who is not in need of either 
food or drinh. 

(Refutation and (Rebuttal- this occurs in the refutation of the trinity, the claim made by the 
Christians. 


Jin example of the 7 tk guideline is found in tafsir an-naysaburi. He analyzed the relationship between 
Surah (Baqarah and Surah aali ‘imran. He says the reason that the beginning of aali imran starts like 
ayatuC Rursi is an indication of the greatest names of Adah, Al-Hayy, Al-Qayyum, or the name Adah 
itseCf And this is a disputable issue amongst the scholars as wed. 

3. ‘Examining a single theme 

This type of contemporary thematic tafsir is the most popular and most commonly employed approach 
to thematic tafsir. As with the previous method, a list of guidelines for the mufassir wishing to 
conduct a theme based tafsir is provided below: 

1. Select a particular subject or issue for the study 

2. (Determine the scope of this subject through different dimensions 

3. Compile all the verses pertinent to the subject under study covering all its aspects 

4. Create an adequate classification and list of secondary topics 

5. Study the list from different boohs of tafsir 

6. Employ the power of inference in order draw out lessons andguidance form this list to 
apply into real life 

And finally, before diving into the core material, the list below provides an extremely brief 

sampling of some of the many themes that can be extracted from the Quran. 

o Concept of god 
o ‘The universe 
o (Parable of the Quran 
o The unseen world 
o Law and legislation 
o Mannerism and social life 
o Intel relations 
o Abrogation in the Quran 
o Prophethood 
o Debate and dialogue 
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o ©Mflfl dn aupplication in the Quran 
o 'Women of the Quran 
o Idle tales of the perished nations 
o ‘Economics 
o Steadfastness 


Orientalists and Thematic Tafsir 



The orientaCists are a group ofnonmuslims who study isCam independently from muslim scholars. They 
define islam 6ased on their independent study. Their fundamental 6asis is the claim that if Islam is 
taken from Muslims, it will he suSject to distortion and 6ias. A common intention of the orientalists 
is to criticize and find fault in the teachings of Islam. Many have even learned the Arabic language in 
order to understand the Quran from their secular perspective. 7he The motive hehind this was 
primarily to serve purpose of colonialism. Orientalism came about at first to serve the purposes of 
colonialism in establishing colonial power. In today’s society, Orientalism has found its way into the 
scholastic and academic arena. Most orientalists today are intellectuals who engage in debates and 
writings in academia and higher learning institutions. 

So Who Started the Methodology of thematic tafsir? Was it the muslims, or 
was it the orientalists, like some claim? If you recall, we split up thematic 
tafsir into two categories; classical and contemporary thematic tafsir. As for 
the classical thematic tafsir, this was established by the muslim scholars. As 
for what we know to be contemporary thematic tafsir, that was indeed 
initiated by the orientalists. In the former approach, Muslim scholars 
selected topics of the Quran that were clearly discussed by the Quran. (But 
the approach of seeking actual social topics from world and finding it in the 
Quran started from the orientalists. 7he credit for the first official thematic tafsir using a 
contemporary approach goes the Trench Scholar by the name of Jules la (Baume (1806 -1876). He is 
credited with developing the first Indey of themes to the Quran. The name of his workjs, TafsilAyut 
Al Quran AlHakeem. A successor of his annexed the bookjwith themes he thought were missed out of 
the first compilation of la (Baume. Today, Indexes to Quranic Topics have become rather popular. 

They have been translated to many different languages, and are readily available in the English 
language as well. Today, we can find about 50 indexes in the Arabic language. 

Tor further information about the Orientalists in Islam, see the worfofDr. Muhammad Mohar AH, 
who wrote a fantastic worfon the orientalistic approach to the Quran. 













So where do translations of the Quran fall under in the su6ject of this class? Is it classified as a 
tafsir? Or is it just in a category of it's own? The answer is, translations are indeed considered to be a 
type of Thematic Tafsir, 6ecause translations see f to explain the meanings of the message of the 
Quran. Dr. Wajih Abdurahman is a contemporary that wrote a paper on some ‘English Translations of 
the Quran. Also, for those that attended Texas Da ’wah Conference of2006, Dr. Hatem alTCaj, a 
professor at Sharia Academy, did a tafion history of the various translations of the Quran. 


Sheikh Taser suggested, that the translation 6ySahih International is the most accurate in terms of 
aqeedah and authenticity. 


A list of sites are provided below that will be of benefit to the one interested in conducting a thematic 
study of the Quran. 

http://www. al-islam. com 
http://www. quranbrowser. com 

http://www. quranweb. com 

http://www. islamicity. com 

http://www. searchtruth. com 

http://www. openburhan. com 

Examination of a Single ‘Term 

Let’s begin our thematic tafsir study with the examination of one term. In the Arabic language, one 
word may have many different shades of meaning. Let’s tale the first term of our study: Vmmah. 
The word TJmmah is mentioned in the Qur'an in 47 different Ayaat with 49 different repetitions. The 
various meanings ofummah are as follows: 

Vmmah 

• A quality of people 

• A quantity of people 

• A religion, 

• An appointed segment of time. 

• A leader 

The amazing thing about this word is that it was 
known as a leader, in the fact that he believed in AllahlSlCT) when no one else did. SubhanA-llah, he 
was a “congregation ” on his own since he followed the true faith. He was also the patriarch for the 
remaining prophets and nations, such as (Bani Israel, and their descendents. Ibrahim made a duafor 
this. The lessons that we can take from this single word are everlasting! 
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Let's next look into the names of a set of (Prophets, known as the * VhuCjlzam: “Messengers of Strong 
Wild [Surah al-Ahqaaf: 35]. Who were these messengers? They were !Nuh, I6rahim, Musa, Isa, and 
Muhammad. What does the Qur'an ted us a6out their repetitions? 



Pirst of ad, the Prophet Musa(AS) was mentioned 6y name the most, 136 times total, not including 
him when Pani' Israelis mentioned. What can we conclude from this significant num6er? That 
JIdahfSWT) was catching the attention of the Pani' Israel. They were the “chosen ones”, hut only on 
condition, and since they didnotfodow the instructions of their Lord, and they rejected the message, 
Adah(SWL) promised to replace them with a nation that would be Setter and not do the same. 
Therefore, the chosen ones switched from Pani' Israel to Pani' Ismail, changing the location from 
Jerusalem to Mak&ah. This is another great lesson for us to learn from. Just Secause we are muslims, 
doesn’t mean that we have a free ride into Paradise! 


Why was the Prophet(SAWS) mentioned only 4 times in the Holy Qur'an? 


Contemporary scholars say that it was so that there wouldno douSts of the motives of the 
Prophet(SA WS), that he was not simply promoting himself 

And think-about it this way, the name Muhammad was meant to survive in another form, the Sunnah 
of the Prophet(SAWS).. 


JCow about another example of the examination of a word or term? 
Let's [ookfnto the word Ayah, which can mean one ofthefodowing: 


• A verse from the Qur'anfSurah aC-Paqarah: 106] 

• A sign of a wonderful creation[Surah ar-poom: 21 ] 

• A miracle or supernaturalsign[Surah La JLa: 22] 

Musa(AS)was dark-skinned, an original Pani' Israel, so when his hand 
came out white and shining, it was a miracle. 

After looking at the examination of a particular word or term and its 
significance, we can follow up with the examination of a single surah. 







‘Examination of a Single Surah 


Case Study: Surah Aisa 

1 The case study is Chapter 4, Surah an-Aisaa'(Yhe Women). Its main theme is Social‘Reform. Ihe 
subjects of study are the characteristics of the Muslim society. 

Let's begin with the Vnity of the Human Element. 

[Verse 1] 



d-jj Lp-jj dr 4 L£ll> 
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1. O mankind! be dutiful to Hour Lord, who created ‘You from a single person (Adam), and from Aim 
(Adam) He created his wife [Aawwa (Eve)], and from them both ‘He created many men and women 
and fear Allah through whom Lou demand Lour mutual (rights), and (Do not cut the relations of) the 
wombs (kinship). surely, Allah is ever an All-Watcher over you. 

As Verse 1 explains, in the sense of humanity, we have no differences. We all come from a common 
element, dust, and will return to dust. We originated from the first couple, were made into many men 
and women, and we should fear Allah. No one can claim to be superior over another because he is a 
man, or she is a woman, or someone is Arab or non-Arab. ‘Rather ; the most honorable in the sight of 
Allah(SWT) is the righteous one that fears Aim as Allah says in Surah Aujurat: 

4jj| JL-P (fitjd=\ (jj I JjLJj Cjjd ^5GlLse>-j ^!j fi'} jfifjll?- bj ^.bJI tjljlj 


13. O manRind! we have created You from a male and a female, and made You into nations and tribes, 
that You may know one another. Verily, the Most honourable of You with Allah is that (believer) who 
hasAt-Yaqwa [i.e. one of the Muttaqun (pious - see V.2:2). Verily, Allah is All-Knowing, All-Aware. 


Yhe next issue discussed is the ever so popular Rights of Women. 

You would thinR that after reading the first verse of this surah that people 
would understand that as human beings, we are all created equal. Yo dispute 
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the non-Muslims' claims that women in Islam do not have rights, here is the Quranic proof that shows 
otherwise: 


[Verse 4] 


ajixs l 
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4. and give to the women (whom Vou marry) their Mahr (obligatory bridal money given by the 
husband to his wife at the time of marriage) with a good heart, but if they, of their own good pleasure, 
remit any part of it to you, take it, and enjoy it without fear of any harm (as Jlllah has made it 
lawful). 

The concept of Mahr in Islam is that it belongs to the woman, as her full right. It is not, as in some 
of the misconceptions of the finest, “ransom money” from the man so that he can marry the woman. 
Odor is it, as in some cultural practices of Muslim families, a “show” of status or material objects, 
rather, it is a show of appreciation. It is also the right of the woman to give bacf Kj the Mahr if she 
wishes to out of good faith and satisfaction, however, this cannot be done forcibly. 

[Regarding giving and accepting Mahr for the right purposes, there is a saying from the 
(prophetfSjWS): “The most (Blessedin their marriage are those with the least Mahr. ” 

[Verses 20-21] 




« £-jj jV>[d=u> £jj ojj 

jJJ ^231 Jjjj j4jj E^J Ixjlj Ll j Lg J 


20. but ifVou intend to replace a wife by another and Vou have given one of them a Cantar (of gold 
i.e. a great amount) as Mahr, take not the least bit of it bachi would “You take it wrongfully without a 
(Right and (with) a manifest sin? 

21. and How could °You take it (bach) while °You have gone In unto each other, and they have taken 
from Vou a firm and strong Covenant? 

Also, there is no specific amount set for the Mahr. (Furthermore, it is not allowed to use techniques to 
take bach,the Mahr, once the marriage is consummated. 
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7. there is a share for men and a share for women from what is Ceft by parents and those nearest 
reCated, whether, the property be smallor large - a legalshare. 

Concerning inheritance rights for women in Islam, there are portions ordained by Allah(SWT). There 
should not be any confusion as to the separate shares, one for men, and one for women, not one for 
men and womenfrom the same share.) This is to ensure that there is no monopoly of the wealth, nor 
beeping land within the family. 

[Verse 32] 
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32. and wish not for the things In which Allah has made some of You to excel others, for men there is 
reward for what they have earned, (and likewise) for women there is reward for what they have 
earned, andashjlllah of his (Bounty, surely, Allah is ever All-Kjwwer of everything. 

This verse tells us not to envy or lookup to others in terms of (Dunya, nor shouldyou wish for them to 
lose things. (Rather ; ashAl(ah(SWT)for something similar. Men and women both deserve what they 
earn, in terms of this life and the next. "When women are exempt from certain practices, due to menses, 
and are not required to do Jihad or Qiyam al-Layl. How then can they earn equal reward to men? By 
being Rind and nice to their husbands, Allah(SWT) will reward them with the benefits of constantly 
fasting and praying Qiyam al-Layl. It is said in many narrations that Aisha would be sleeping when 
the (prophetfSAWS) would be praying Qiyam al-Layl, but she was still being a better wife to the 
(prophet. When the ProphetfSAWS) died, that is when Aisha dedicated her life to worship and 
Ibadah. What, do you ash, should a woman do in the case that she is not yet married? The answer is 
to be Rind to your parents. © 


(Remember to always practice your Ibadah to the best of your ability 







[Verse 75] 
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75. and what is wrong with Vou that ‘You fight not In the Cause of Allah, and for those wea 4 id- 
treated and oppressed among men, women, and chiCdren, whose cry is: "Our Lord! (Rescue us from This 
town whose people are oppressors; and raise for us from ‘You one who will protect, and raise for us 
from ‘You one who wiCCheCp." 

This verse teaches us that there is an obligation upon society to protect women from the hardships of 
life. In Islam, we 6eCieve that we are responsible for the weaf^ whether they are men, women, or 
children. 


Another lesson that can be [earned is that men should not pressure their wives tope form outward 
forms ofIbadah, rather she should maintain her social duties to the husband and his parents. That the 
husband expects obedience from his wife does not mean that he should not listen to her. Ijhe 
(prophetfSAWS) was the kindest and so gentCe to his wives, and he is the best example. 

[Verse 127] 
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127. they ash,I ‘Your legal instruction concerning women, say: Allah instructs ‘You about them, and 
about what is recited unto ‘You In the (Book,I concerning the orphan girls whom ‘You give not the 
prescribed portions (as regards TMahr and inheritance) and yet whom ‘You desire to marry, and 
(concerning) the Children who are weak,and oppressed, and that ‘You stand firm for justice to orphans, 
and whatever good ‘You do, Allah is ever Ad-Aware of it. 

‘This ayah specifically speaks about the oppression of orphans, especially orphan girls. This form of 
oppression is against the laws of inheritance and the concept ofMahr. 








Marriage and maritaldiscord is the next topic covered. 


[Ayah 3] 
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3. and if Von fear that You shad not be Able to deaCjustCy with the orphan-girCs, Then marry (other) 
women of Your choice, two or three, or four hut if You fear that You shad not he Able to deal justly 
(with them), Then OnCy one or (the captives and the shaves) that Your (Right hands possess, that is 
nearer to prevent You from doing injustice. 

Looking into this verse, we [earn that Adah(SldT) adowed the marrying of more than one wife, as 
Cong as the man is just and responsihCe to ad of the wives. Vie also know that the Qur'an is the onCy 
Holy (Book to sa y> “Marry onCy one, ” if the man fears he cannot do justice. Adother reCigious texts do 
not explicitly command the marriage to onCy one woman. The other reCigious texts have evidences of 
marriages to as many as hundreds of wives by one man! Ado, this ayah is not onCy appCica6Ce to 
orphan girls. (Regular women are included as wed. 

[Ayah 21] 


21. and How could You take it (Sack) while You have gone In unto each other, and they have taken 
fom You a firm and strong Covenant? 

An Vsulal-Tiqh principle teds us to consider the generality of the text over the exclusiveness of the 
occasion when examining a single ayah. Therefore, a specific event such as the one for which this ayah 
was revealed would have its ruling be applicable to the general muslim population. 

[Ayah 22] 


(Jjj) "iL-;—» cLliJ 1 *5 4 j >— «jlS Cl I jLliJI ^ ^ ^tSo L« 'Ij 

22. and marry not women whom Your fathers married, except what has already passed; indeed it was 
shameful and Most hateful, and an evil way. 









It was a practice of the Ara6s 6efore to marry their stepmothers. This is considered a great wrongdoing 
in Islam. 


[Ayah 23] 
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23. forhidden to Hou for marriage) are: Hour mothers, Hour daughters, Hour sisters, Hour father's 
sisters, Hour mother's sisters, Hour Brother's daughters, Hour sister's daughters, Hour foster mother who 
gave Hou such* Hour foster mifsuchfing sisters, Hour wives'mothers, Hour step daughters under Hour 
guardianship, Bom of Hour wives to whom Hou have gone In - But there is no sin on Hou if Hou have 
not gone In them (to marry their daughters), - the wives of Hour sons who (spring) from Hour own 
loins, and two sisters In wedlofat the same time, except for what has already passed; Verily, Allah is 
Oft-Torgiving, Most Merciful. 

Hhis verse in Surah an-Misaa' tells us whom we cannot marry. Within the guidelines, in one set of 
circumstances, for instance, a man is allowed to propose to the sister of the wife he divorced after the 
'idda has passed 

Hhis Surah also discusses the Rights of Orphans in detail: 

Let us first define an orphan. In Islam, the one who lost any one parent is 
considered an orphan. Hhis is unlike the western concept that Both parents 
have to Be gone for a child to Be considered an orphan. Scholars discussed and 
categorized each type into an orphan Because of a deceased mom, deceased dad, 
or Both parents deceased. In general, the one who has lost his/her father is 
considered to Be an orphan. 

[Verses 2-3] 
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2. and give unto orphans their property and do not exchange (your) 6ad things for (their) good ones; 
and devour not their su6stance (by adding it) to ‘Your substance. surely, This is a great sin. 

3. and if‘You fear that ‘You shad not be Able to deal justly with the orphan-girls, Then marry (other) 
women of‘Your choice, two or three, or four but if‘You fear that ‘You shad not be Abbe to deaCjustCy 
(with them), Then OnCy one or (the captives and the shaves) that ‘Your (Right hands possess, that is 
nearer to prevent ‘You from doing injustice. 

It is of the utmost importance to give the orphans their wealth, since it belongs to them. Do not miy 
their wealth, and make records of the investments, so the money does not become confused. If a person 
feels that they cannot be just with the orphans and their wealth, then it is permissible to marry them; 
you can marry two, or three, or four. 

[Verses 5-6] 
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5. and give not unto the foolish Vour property which Adah has made a means of support for Ybu, but 
feed and clothe them therewith, and speafto them Words of%indness and justice. 

6. and try orphans (as regards their intelligence) until they reach the age of marriage; if Then You find 
sound judgement In them, release their property to them, but consume it not wastefudy, and hastily 
fearing that they should grow up, and whoever amongst guardians is rich, Ode should take no wages, 
but if die is poor, let Him have for himself what is just and reasonable (according to his work). and 
when You release their property to them, take witness In their presence; andAdah is Ad-Sufficient In 
taking account. 





f Unc 


Master INUIC^ 


Wtftlf, 




r ZSw verse speaks specifically a6out the orphan that has host his/herfather. The one who cares for the 
orphan is to keep the wealth untiCthe chihf reachesfinancialmaturity and age ofpu6erty. At this 
point, the child is no Conger considered an orphan. It is vital to document this “transaction ” and ensure 
that you have witnesses. There are a few other important factors. If the caretaker is wealthy, they 
cannot consume the weaCth, and they are to heave it for the orphans until they display the two 
[previously mentioned] qualities. If on the other hand, the caretaker is poor, it is okay for them to take 
a portion of the wealth to take care of the orphan, 6ut once the wealth is to he returned, document 
that you gave hack the money. 

[Verses 8-10] 



8. and when the relatives and the orphans and Al-Masakin (the poor) are present at the time of 
division, give them out of the property, and speak,to th em d/ords of "Kindness and justice. 

9. and let those (executors and guardians) have the same fear In their minds as they would have for 
their own, if they hadleft weakjofjspring behind, so let them fear Allah and speakjRjght words. 

10. Verily, those who unjustly eat up the property of orphans, they eat up Only a Tire into their 
bellies, and they will he burnt In the blazing Tire! 

AlCahfSlVT) is using an emotional reminder to the people, asking them, "What if they were your own 
children? How would you want them to be treated after you died? Turthermore, those who consume 
unjustly will “eat Tire in their bellies”, as a true physical sensation. As Sheikh Vasir related to us, a 
non-Muslim man that he knew used to work-in an orphanage, and he admitted to stealing the wealth 
of the orphans and using it on his own, and so he literally felt a burning sensation in his stomach from 
the guilt. SubhanA llah. 


[Verse 127] 
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127. t/z<ry 'lour CegaC instruction concerning women, say: Adah instructs You a6out them, and 
aSout what is recited unto You In the (Book, concerning the orphan girls whom You give not the 
prescribed portions (as regards Mahr and inheritance) and yet whom ‘You desire to marry, and 
(concerning) the Children who are weak^and oppressed, and that ‘You stand firm for justice to orphans, 
and whatever good ‘You do, Ad&h is ever Ad-Aware of it. 

Other great lessons that we can [earn are the responsibility of taking care of the orphans. As Muslims, 
we are responsibCe to stand firm for justice to the orphans. One purpose of jihad is to take care of the 
orphans that are not wed cared for by the non-Musdm societies. 

Another important sociaC issue covered in this Surah is the Laws of Inheritance . 



[Ayah 2] 

^’>1 f\ Vps % y Sit, I % j^J>l I f\Yy 



2. and give unto orphans their property and do not exchange (your) bad things for (their) good ones; 
and devour not their substance (by adding it) to ‘Your substance, surely, This is a great sin. 

Vie should note that orphans are a considered part of society, and if they are guaranteed inheritance, 
then those above them should be given their inheritance. Again, you should not have one shared 
account with the orphans unless you keep very accurate records, for the chance of unjustly devouring 
the weaCth of the orphan. 


[Verse 7] 













7. there is a share for men and a share for women from what is left by parents and those nearest 
reCated, whether, the property be small or large - a CegaCshare. 


Any relative who is closest to the deceased prevents inheritance to the further relative. So the son 
receives before the grandson, and the father before the grandfather. Also, a person does not tale 
inheritance from both sides of the family; they only receive from one side. 


[Verse 11] 
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.^/Kz/z commands “You as regards Hour children's (inheritance); to the male, a portion equal to that 
of two females; if (there are) Only daughters, two or more, their share is two thirds of the inheritance; 
if Only one, her share is half, for parents, a sixth share of inheritance to each if the deceased left 
children; if no children, and the parents are the (only) heirs, the mother has a third; if the deceased left 
brothers or (sisters), the mother has a sixth, (the distribution In All cases is) after the payment of 
legacies He may have bequeathed or debts. Vou Inow not which of them, whether Hour parents or 
Hour children, are nearest to Vou In benefit, (these fixed shares) are ordained by Allah, and Allah is 
ever All J Knower, All-Vise. 

The first group mentioned in the verse about parts of inheritance is the children. This is because they 
are the primary concern for when the parents pass away. Also, if you are financially responsible, you 
get more shares, which is why a man gets two shares, and a woman gets one. A women doesn’t have 
to provide for anybody, whereas the man does. If the parents' son dies and leaves behind children, 
both the mother and the father receive 1/6. If the son dies with no children, the mother tales 1/3 and 
the father tales 2/3, because the father is responsible for his wife since no grandchildren are there to 
support him. In another example, if the son with brothers/sisters dies, the father and mother both get 
1/6, because the father is no longer responsible, and the brothers are responsible for taljng care of the 
parents. 

[Verse 12] 








oP >43 ^ ^ <pj j* -4P P eji^aj ^=Pj ® 

-P3 }& Cr^ r 1 o) L^f y 11 >!>-■> J 1 dfLfryy. ^=3 p" cr? o^=P 

PjIj^ oJ 3 gdS jl L^ fljy^y ^ ^=.jj lL« ^is ojj ^=*J oL^ 33 Op 

^a f^zzs\ \yj[^z= jli ^.jlOJI L*-gjj c-*»-I jl ^1 -><4 j 51j! aJJl^= 0->j_jj (J-?-j 


j*^ic <Ullj 4)1 ^ *ij<»3 jl^a-a J<P pii j! tp jJ C^? <£-"1 (, 


j \^-= jCi (*-&& PJJ'i 


i2. In £/za£ which ‘Your wives Leave, ‘Your share is a haCf if they have no child; hut if they Ceave a 
child, ‘You get a fourth of that which they Ceave after payment of Cegacies that they may have 
hequeathecC or cCe6ts. In that which ‘You Leave, their (your wives) share is a fourth if‘You Ceave no 
chiCcC; hut if‘You Ceave a chiCcC, they get an eighth of that which ‘You Ceave afterpayment of Cegacies 
that ‘You may have hequeathecC or cCehts. if the man or woman whose inheritance is In question has (eft 
neither ascendants nor descendants, hut has Ceft a brother or a sister, each one of the two gets a sixth; 
hut if more than two, they share In a third; afterpayment of Cegacies JCe (or she) may have bequeathed 
or debts, so that no boss is caused (to anyone). This is a Commandment from ACCah; and ACCah is ever 
JlCC-Kjiowing, Most-Forbearing. 

Is this justice? Absolutely. The philosophy of inheritance Caw is basedonfinanciaCresponsibility, not 
gender expectations or preferences. 

[Verse 19] 
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19. 0 Vou who beCieve! ‘You are forbidden to inherit women against their wiCC, and Von should not 
treat them with harshness, that ‘You may ta(e away part of the Mahr Vou have given them, unless 
they commit open iCCegaCseyuaCintercourse, and Cive with them honourably. ifVou disCihe them, it may 
be that ‘You disCihe a thing and ACCah brings through it a great deaCofgood. 






AHah(SWf) made it forbidden to make women as objects of inheritance. 


[Verse 33] 
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33. and to everyone, we have appointed heirs of that (property) left by parents and relatives, to those 
also with whom Vou have made a pledge (brotherhood} give them their due portion (by Wasiya - wills, 
etc.). Truly, Allah is ever a witness over All things. 

When the Vrophet(SAWS) migrated to Madinah, the people would make family ties between two of 
them as if they were brothers. When someone would die, they would distribute the wealth between 
them. The final ayah of Surah Anfal abrogates this practice, and declares that wealth can only be 
distributed amongst related family members. 


[Verse 176] 




176. . they askjYoufor a legal verdict, say: "Allah directs (thus) about Al~%alalah (those who leave 
neither descendants nor ascendants as heirs), if it is a man that dies, leaving a sister, but no child, she 
shall have half the inheritance, if (such a deceased was) a woman, who left no child, her brother takes 
her inheritance, if there are two sisters, they shall have two-thirds of the inheritance; if there are 
brothers and sisters, the male will have twice the share of the female, (thus) does Allah males clear to 
Vou (his Law) lest Vou go astray, and Allah is the All-Kjiower of everything." 

There is a system of distribution of wealth set by AllaffSWT), and many Muslim societies have had 
socioeconomic problems due to not following what is ordained in the Qur'an. Anyone who receives by 
default cannot be given extra portions in a will; the inheritance must be fulfilled by giving everybody 
their due share. Anything extra will be written bacfjto the inheritance system. It is not allowed to try 
to escape the inheritance, as the <Prophet(SAWS) would refer to those who were not responsible for 








their weafth and try to say who they want their money to go to once they are on their death 6ed A 
will is required. 

Let's note that in Istam, it is 6etter to sponsor a child than to adopt a child. This is 6ecause of the 
prohibitions in Islam to deny your lingeage. <3 y adoption, the lineage of the child is denied, which 
makes it a questionable practice. If you want to adopt a child, the best way is to nurse the baby, 
which officially makes it your child, so that the siblings can be one with the child, andean remove 
their hijab because of the mahrem relationship. 

(Rules of Societal Engagement 




58. Verily! Allah commands that You should render back, trusts to those, to whom they are due; 
and that when ‘You judge between men, You judge with justice. Verily, How excellent is the teaching 
which He (Allah) gives You! Truly, Allah is ever All-Hearer, All-Seer. 

59. O You who believe! obey Allah and obey the Messenger (Muhammad), and those of You (Muslims) 
who are In authority, (and) if You differ In anything amongst yourselves, refer it to Allah and his 
Messenger Q, if You believe In Allah and In the Last Day. that is better and more suitable for final 
determination. 

The scholars say that this ayah does not speah^about monetary trust, rather, it speaks about the trust 
of leadership. AHah(SlVT) considered the relationship between a leader and his people a trust. There 
should be an establishment of order, tranquility, andpeace. At the same time, the masses are 
responsible to give back,support to the leadership. Obedience of Allah(S r WT) is unconditional. 

Obedience of the <Prophet(SAlVS) is unconditional, sanctioned by AHah(SWl). Obedience of those in 
authority is dependent on the previous two, which is why the verb “obey” was not used with the third 
command. This indicates that the ones in charge need to adhere to the conditions of the Shariah. As 
long as the ruler obeys Allah(STVT) and <Prophet(SA5VS), the people should obey them. 








Scholars say that there are two types of headers, the iJmarafpolitical headers) and the "Vlamafeligious 
headers). Realize however that this is not a separation ofmasjidandstate. The fact is that most of the 
pohiticah headers were not scholars, which is why the scholars divided the leadership into two. 

Who fits more into leadership? A righteous person who is weahjn leadership, ora strong header who is 
weahjn righteousness? I6n Taymiyyah answered the question: “give the leadership to the strong 
[pohiticah] leader and surround him with righteous people. ” 

If there is any dispute, refer bach to AhhahfSWT) and the MessengerfTBlJH), if you truly behieve in 
AhhahfSWT). Haturally, the person who stands behind the podium is going to be viewed as a header. 
Those who are in positions of leadership will be hehd accountable by AhhahfSWl). 

[Verses 74-75] 
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74. let those (believers) who sell the life of This world for the Thereafter fight In the Cause of Allah, 
and whoso fights In the Cause of Allah, and is killed or gets victory, we shall bestow on Him a great 
reward. 

75. and what is wrong with Tou that Thou fight not In the Cause of Allah, and for those weak,, 
ill-treated and oppressed among men, women, and children, whose cry is: "Our Lord! Rescue us from 
This town whose people are oppressors; and raise for us from Tou one who will protect, and raise for 
us from Tou one who will help." 

It is not an option to care for the weak. It is an obligation, even if you must fight for their rights. 

Does fighting for rights mean breaking the rules? The concept of using force to spread peace is 
legitimate, but we must use our influence and power, of course with good motives. 


[Ayah 86] 
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86. when ‘You are greeted with a greeting, greet In return with what is 6etter than it, or (at least) 
return it equally. Certainly, Adah is ever a Careful account Taker of Att things. 


1 Even if a non-Muslim says AsaCamu Alaikum'to you, you reply with an equal or 6etter greeting. The 
greeting applies to 'good morning’as well, not just 'SaCam'. (But if a Muslim says this to you, remind 
them of giving 'Sakam'. 


[Ayah 88] 
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88. Then what is the matter with ‘You that ‘You are divided into two parties a6out the hypocrites? 
Adah has cast them hacf(to disbelief) 6ecause of what they have earned, do ‘You want to guide Him 
whom Adah has made to go astray? and He whom Adah has made to go astray, ‘You witt never find 
for Him any Way (ofguidance). 

Adah(SWT) acknowledged that in any society, there witt he hypocrites. It is not for us to judge 
amongst the people; Attah(SWT) wittjudge them. We must maintain unity and care for the welfare of 
the community, even if there may he bCack^sheep. Treat them as Muslims. In a Hadith, it is related 
that the (prophet(SAWS) refused to execute the leader of the hypocrites, Ahduttah ihn Vhay, for fear 
that people would claim that Muhammad kids his own companions. 

“Secretive Talks” 

[Ayah 114] 
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114. there is no good In Most of their secret talks save (in) Him who orders Sadaqah (charity In 
Adah’s Cause), or Ma’ruf (Islamic Monotheism andAtt the good and righteous deeds which Adah has 
ordained), or conciliation between mankind, and He who does this, seeking the good pleasure of Adah, 
we shadgive Him a great reward. 
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If there are three people in a group, two people cannot speahjprivateCy, without engaging the third 
person, or ashing for their permission. The same thing applies when two people are speahjng a 
language that the third person cannot understand. 



<Part III: ‘Examination of a Single Theme 


Introduction: ‘lhe Main Axis of the Qur'an 


A Hadith relates: A man complained to the ProphetfSAlTS) ahout an Imam who hgpt reciting Surah 
ah-IfhCas during prayer, and the ProphetfSAldS) was pleased with the man's actions, and said, 

“(Reciting IhhCas is Cihe reciting 1/3 of the Qur'an. ” 


Scholars use this hadith to divide the Qur'an into three parts: 


1. Tawheedand Theology; 

The Qur'an constantly speaks of _flIIah(S r W r I) Himself Jannah, Jahanam, (Reward, 
(punishment, Angels, Jinn, etc. Ad of this revolves aroundAqeedah. 

2. Commandments and Laws; 


Much of the Quran deal with what one is commanded to do and to a6stainfrom. It touches 
upon many of what are now called the fundamentals of Islamic Caw. This category includes 
Mannerisms and Social Life. Some scholars divide this area into two separate parts: 
Commandments/Laws, andLthics/MoraCity. 

3. History and Tales; 

A third focus of the Quran is in things that occurred in the past. Some of these include the 
stories of Perished [Nations, descriptions of the hattCefieCd, stories of the sahahah, stories of 
the prophets, story of the creation of the universe, ad clarifying the events of the past. 


VCe now proceed in analyzing these three major ayes for the remainder of the material covered in this 
course. 


The Concept ofQod 

His Oneness 

[Surah af-Taqarah: 163] 
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163. an/ Tour J/M (Cjod) is one I [at (Cjod - Adah) La ilaha iCCa Huwa (ttere is none who tas the 
!Right to be worshipped 6ut He), the Most (Beneficent, the Most MercifuC. 

Mote that the word(Rabb (Lord), wasn’t used The wordiCah was used. iCah means “object of 
worship”, who or what the servant turns to. The actuaC meaning of ICah comes from the Arabic word 
aC-Ma’(bo(<Be(bved One). This word is about Cove. The hearts incline towards Him in Cove and 
compassion. AdahfiSWT) says. “Have you seen the one who takes their desires as an ICah? ” (People 
worship Him out of Cove because He is the Creator and their Sustainer andprovides everything for 
them. 

Some scholars ofaqeedah argue whether the word “Adah ” is derived from ICah, or if it is an 
independent name. The majority say that it is derived from the root ICah. 

One thing that signifies His Oneness is His Hame as wed. “Allah, Ar-Rahman ” are two names 
reserved exclusively for Him. His name Adah cannot be the name of anyone else. There is a Hadith 
that says, “Ifyou ask any thing from Allah, He will answer, and if you askA-Hah for anything, He 
willgive. ” This follows in accordance with the idea, “Ifyou askAHah with His greatest name, He wid 
answer. ” 

What is the greatest name of Allah ta'ala? 

Some say it is Al-Hayy Al-Qgyyum. Others argue that Al-Hannan, andAl-Mannan are the greatest. 
The majority say the greatest name is Allah, because it is the reference of ad of His other names and 
attributes. Ifyou were to asfjany question, the answer would always be “Allah.” Tor example, “Who 
is the Creator?” Adah. “Who is the sustainer?” Adah. (Because the name Adah is a valid answer for 
every question, it’s argued that Adah is the greatest name. 

The Christian argument is that “Cjodis a Divine Mystery. ” This is an escape. There is no mystery of 
Adah in Islam. On the other hand, it is very clear as Allah(SWT) has explained Himself in the Holy 
Qur'an. 

[Ayat al-Xursi, Surah al-Baqarah: 255] 
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255. ACC3.fi! La iCafia iCCa Huwa (none has the (Right to be worshipped 6ut He), the ever Civing, the one 
who sustains and protects ACC that exists, neither sCumber, nor sCeep overtake Him. to Him beCongs 
whatever is In the heavens and whatever is on earth, who is He that can intercede with Him except 
with his (Permission? He (nows what happens to them (his creatures) In Phis world, and what wiCC 
happen to them In the Hereafter. and they wiCC never compass anything of his kriowCedge except that 
which He wiCCs. his %ursi extends over the heavens and the earth, and He feeCs no fatigue In guarding 
and preserving them, and He is the Most High, the Most great. [This Verse 2:255 is caCCedAyat-uC- 
%ursi ] 

It is known as the greatest ayah in the Qur'an, according to thefoCCowing Hadith: Hie Prophet ( 
j ) had asked ‘Vbayy bin Va’b about the greatest ayah in the PookpfACCah, and ‘Vbayy 

answered, ‘ACCah and His Messenger know better. ” He Prophet (f^ j ^ ) kept repeating the 

question several times to ‘Vbay, which Ced him tofinaCCy say “AyatuC-%ursi. ” To that, the Messenger 
of ACCah j ) commented, “Rejoice with such great knowledge that you have, 0 Abu AC- 

Mundhir! <3y He in Whose Hand is my souO. His Ayah has a tongue and two dps with which she 
praises He Iking (ACCah) next to the Ceg of the Hrone. ” 

In this verse, ACCahCsWl) is praised above aCC human deficiencies, indicating His greatness. ACCahu 
Akbar. (Entire works have been written on expCaining this one ayah aCone. 

Impossibility of Multiplicity 

It is only CogicaC that ACCah must be One. A CCah(SWT) provides rationaCreasoning and evidence in the 
Qur'an, particuCarCy in [Surah aC-Anbiyaa': 22] 
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22. had there been therein (in the heavens and the earth) gods besides ACCah, Hen VeriCy both would 
have been ruined. gCorified be ACCah, the Lord of the Hrone, (High is He) above what they attribute to 
him! 
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This verse teaches us that Allah cannot be more than one. Had there been more than one, each god 
would have tried to compete with one another, and the logical system that we see around us would not 
be possible. 


In (Denying (Partnership , 
[Surah al-JLn'aam: 19] 
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19. Say (O Muhammad): "What thing is the Most great In witness?"say: "Allah (the Most great!) is 
witness between Me and you; This Qur'an has been revealed to Me that I may therewith warn ‘You 
and whomsoever it may reach. Can you verily bear witness that besides Allah there are other aliha 
(gods)?"Say "I bear no (such) witness!"say: 'Hut In Truth Ode (Allah) is the Only one Ilah (god), and 
truly I am innocent of what You join In Worship with him." 

[Surah al-Ma'idah: 73] 
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73. surely, disbelievers are those who said: 'Allah is the third of the three (in a Trinity)." but there is no 
Ilah (god) (none who has the (Right to be worshipped) but one Ilah (god-Allah), and if they cease not 
from what they say, Verily, a painful torment will befall the disbelievers among them. 

The trinity is a concept of partnership, which is a disbelief. There is no Ilah except one Ilah. 


[Surah an-Wahl 51] 
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5i. an /Attcih 5flZif (t) mankind!): "Take not itahain (two gods In worskip, etc.). Verily, Ve (Attah) is 
(the) Only one Itah (Cjod). then, fear Tie much [andTie (Atone), i.e. be away from Att kinds of sins and 
evitdeeds that Attah has forbidden and do Attthat Attah has ordainedand ^Worship none but Attah]. 

As for Vis (Beautifut Names and High Attributes, which were sent by Vim to us in order to hetp us 
understand Vim, this shows that Attah(S r WT) did not heave Vimsetf as a mystery to us. 

In the Arabic language, if there is something very popular, people give it multiple names to show its 
different shades, and bring out its different attributes and colors. The sword has over 100 names, the 
tion and carnet over 70 names, and the word hove has over 60 names. Therefore, anything that has high 
status in society has many names. And to Attah belongs the best eyampte, and the best names and 
attributes by which to identify Vim. 

[Surah at-Vashr. 22-24] 
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22. Ve is Attah, than whom there is La itaha itta Vuwa (none has the (Right to be worshipped but Ve) 
the Att-Tjiower of the unseen and the seen (open). Ve is the Most (Beneficent, the Most Mercifut. 

23. Ve is Attah than whom there is La itaha itta Vuwa (none has the (Right to be worshipped but Ve) 
the king, theVoty, the one freefrom Attdefects, the giver of security, the watcher over his creatures, 
the Att-Mighty, the Competter, the Supreme, (ftory be to Attah! (Vigh is Ve) above Att that they 
associate as partners with Vim. 

24. Ve is Attah, the Creator, the Inventor of Att things, the (Bestower offorms, to Vim belong the best 
Vames. Att that is In the heavens and the earth gtorify Vim. andVe is the Att-Mighty, the Att-Wise. 


Many names of Attah are mentioned in this verse. The (prophet(SAlVS) said, “Anybody who counts the 
99 names with enter Jannah. ” The scholars say that “counting” means reciting them, memorizing them, 
teaming their meanings, and using them in your dua'as. Tew peopte know how to use these names. 
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Caff upon the names ofjlCCah which deaf with the thing you are catting Him by. Tor instance, if one 
needs mercy, caff by dLr-Tahman. If you are foofing for forgiveness, say Jf-ghafur or Jdghaffar. If 
you are being oppressed, say Af-Aziz, Af-Jabbar. The names are there for us to use them to caff on 
Him. We afso [earn the etiquette of making dua. 



[Surah ash-Shooraa: 11] 
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£/ze Creator of the heavens and the earth. He has made for‘You mates from yoursefves, and for the 
cattfe (afso) mates, by This means He creates ‘You (in the wombs), there is nothing fife unto him, and 
He is the Aff-Hearer, the Aff-Seer. 

We are not affowed to try to visuafize AffahfSWT). We woufdnever be abfe to do so. The highest 
degree of worship is through Ihsarfpefection), which can be reached when having absofute certainty 
ofAttahfSWT). Ifm aCAaqeen is based on having sound fnowfedge, and befieving in it. Ayn af-Aaqeen 
is the certainty of seeing that Knowledge, and this is the highest degree of fnowfedge. This is because 
the visuafization of something is stronger then the fnowfedge of that same thing. 

When 70 efite of the people ofMusafAS) wanted to see AttahfSWT), and said they wouldn't befieve 
unless they saw “Jlffah with their own eyes”, they were destroyed because of their request. Musa(AS) 
ashedAffah(SWT) to bring them bacfto fife since they were the efite, the bestpeopfe he had, and so 
He brought them bach to ff e - Musa(AS) even wanted to see JlCCah, and so he ashedJIffah if he coufd 
see Him. What was the difference between Musa’s request and the best of 
bani Israef? When Musa requested to see Jlffah, his intention was to efevate 
his hnowfedge to ‘ayn afyaqeen, which is a degree higher than ‘ifm afyaqeen. 

With the 70 of bani Israef, they were conditioning their befiefs on being abfe 
to see JlCCah. Affah(SWT) said that he woufd not be abfe to handfe seeing 
Him, and tofd Musa to foofto the mountain. He to fd Musa that if the 
mountain coufd stand, then a human can. The mountain crumbfedwhen 
JLf(ah(SWT) showedHimseff to the mountain. 

In another example, Ibrahim(AS) was debating with the tyrant ofTgypt, who claimed, “I give fife 
and death. ” The tyrant then executed one person and freed a prisoner. Ibrahim(AS) did not argue with 
him, simpfy responded, “Who brings the Sun from Tost to West? Attah. Can you bring it from the 
West?” The debate endedright there. After some time, he afso wanted to see how Attah(SWT) brought 
fife to the dead. 








lMusa(AS) and 1brahim(JLS) each wanted to elevate his [nowhedge to 'ayn aC-yaqeen. We can [earn a 
Cessonfrom this: to visuadze knowledge by reading, attending lectures, etc. is 6etter than perhaps, 
Cistening to cd Hectares. 



Worship Him Jdone 


[Surah aC-Tatihah: 5] 
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5. ‘You (JLbone) we worship, and ‘You (JLlone) we ashfior heCp (for each and everything). 


[Surah ah-<3aqarah: 21 ] 
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21. O mankind! Worship Your Lord (jllCah), who created You and those who were before ‘You so that 
‘You may become JlC-lMuttaqun (the pious - see 12.2:2). 

‘This is the first command in the order of the mus'haf. This first command is to worship _dICah(SWT). 

In Surah Tatihah, it would seem that you have a command from JlflahfSWT). However, from a 
strictly linguistic perspective, this is not the case. The explanation of this is as follows: 

• If it comes from a superior to an inferior, it is a command. 

• If it comes from an inferior to a superior, it is a pCea or dua 'a. 

• If it is between equals, it is a request. 

So what is it considered when a husband addresses the wife? Is it between equals or from a superior 
to an inferior? We ’CC heave this answer up to your creative mind. © 


[Surah ah-Hayyinah: 5] 








5. and they were commanded not, 6ut that they should Worship Allah, and 'Worship none 6ut Mim 
aCone (abstaining from ascribing partners to him), and perform As-Salat (iqamat-as-Salat) and give 
Zahgt: and that is the (Right religion. 

This verse is proof that every command is an act of worship. 'We are to worship JlCCaffS'Wf) withfuCC 
sincerity. 

Another vital issue to consider when understanding the concept of Adah is that ‘He cannot be 
questioned : 

Anyone who you can question cannot be a god. And because Me is Allah, Me cannot be questioned. It 
is the authority ofAllah(S l WT), and this idea is universal, as parents say to the child that questions, 
“(Because I said so!” In other words, the parent is telling the child, “(Don’t question my authority!” 

[Surah al-Anbiyaa’: 23] 



23. Me cannot be questioned as to what Me does, while they will be questioned. 

A Madith also says, “You won't be able to question Him on the Day of Judgment, but you will be 
questioned. ” 

[Surah al-Ma'idah: 1] 




1. O (You who believe! fulfill (your) obligations, lawful to (You for food) are Ad the beasts of cattle 
eycept that which will be announced to (You (herein), game (also) being unlawful when (You assume 
ihramforMajj or *Vmrah (pilgrimage). Verily, Allah commands that which Me wills. 
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He is the Creator, so trust his Judgements and Commandments. (Does that mean that we are not 
aCCowedto rationaCize the commands ofACCahfS'WT)? According to the VsuCaC<Fiqh principle, 
scholars try to find the 'iCCa or the sa6a6, the reason for a command. And if the reasoning is constancy 
found as effective for the ruCing, they widtaRe the rationale and extend it to another scenario in Cife, 
appCy it to additionaC circumstances, which gives expansion andfCexibiCity to Islamic law. 



‘He Cannot 6e seen fin this world) 


[Surah aC-An'aam: 103] 
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103. no vision can grasp him, 6ut His grasp is over Ad vision. He is the Most Subtle and Courteous, 
‘Well-Acquainted with Ad things. 

iWiCCwe see ACCah in Ahfiira? According to AhCusSunnah, yes. ACCah(S‘WT) wid be 6ehinda veil on 
the Day of Judgment. Tor the 6eCievers, the two greatest rewards ofjannah are that: 

1. They wid be abCe to “see ” AdahfS'WT), which wid be proportional to one's level in Jannah 

2. AdahfS'WT) void be pleased with them, and wid never expose His wrath against them 
ever(they wid earn His satisfaction.) 

Turthermore, Jannah is beyondphysicalpleasure. The essence of the human being understands that 
one of the highest degrees of, if not the best, pleasure is the nonphysical, that which is not material or 
carnal. (Rather ; it is the spiritualpleasure. iWe see even in this Cife the example of rich, affluent people 
and celebrities who commit suicide, even though they have everything materiady. This is because they 
Cach^and desire something spiritual. 

Since ACCah(S r WT) promised in the Qur'an that the (Believers wid “see” Him in Ahfiira, what does this 
mean? A Hadithfrom the (prophet(SA c WS) says, “You wid see Him. ” The Trophet(SA‘WS) also 
explains how there wid be no trouble seeing Him, even if everybody is seeing Him at the same time, 
just as there is no trouble in viewing the moon. There are no specific details of what we wid see of 
AdahfS'WT), i.e. seeing Adah in entire being, etc. M/e cannot expoundupon any additionaC details 
since this is ad what we are toCd by AdahfS'WT) andHis MessengerfPBVH). 
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’Most Merciful, Severe in (Punishment 

[Surah aC-Ma'idah: 98] 


98. [now that Adah is Severe In punishment and that Adah is Oft-Torgiving, Most Merciful. 

<Balance your meanings and understanding ofAdah(SWT). With this reasoning, we need to have high 
aspirations ofAhhira, so as not to say “As Cong as I pass the hridge, and just get into Jannah, I'm 
good... ” There is a scary possibility of fading short, therefore always strive for the highest, so that you 
have leeway and may earn the (Reward. 

The Articles of (Faith 

Where can you find the articles of faith in one place in the Qur'an? 

[Surah an-Hisaa': 136] 
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136. 0 Tou who 6eCieve! 6eCieve In Adah, and his Messenger (Muhammad), and the (Boohft he Qur'an) 
which He has sent down to his Messenger, and the Scripture which He sent down to those 6efore 
(him), and Whosoever disbelieves In Adah, his angels, his (Boohs, his Messengers, and the Last day, 
Then indeed He has strayed far away. 

‘first 5 articles are indicated. 

The command to “believe ” here is, according to put the belief into action as wed Adah(SWT) is 
commanding the believers to put that belief into [specific] practice. This refutes the common excuse 
given by many Muslims, “(Belief is in the heart. ” 

[Surah AC-Hadeed: 22-23] 
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22. no calamity befaCCs on the earth or In yourselves hut is inscribedIn the Toofyof decrees (AC-Lauh 
AC-Ktahfuz), 6efore we bring it into existence. Verify, that is easy for A-CCah. 

23. In order that "You may not he sad over matters that "You fad to get, nor rejoice because of that 
which has been given to you. andACCah Cihes not pridefuC boasters. 

Vhe piCCar ofiman ofQadr is indicated in this verse. . 

Idle Concept ofQadr is based on 4 values: 

1. Absolute "Knowledge of ACCah(S"WT); He fynows aCCthat has happened, aCCthat wiCChappen, 
and aCC that would've happened. 

2. "WiCC; He Commands aCC things. 

3. "Writing; "The <Pen, "The Toofyof Decrees. 

4. Creation; He is the Creator ofaCC things, incCuding eviC, but He is not responsible for those eviC 
actions. How is this so? It is aCCpart of the test; otherwise there would be no choices, or free 
wiCC. 

Tor an eyceCCent set of video lectures explaining Qadrgo to thefoCCowing: 

Tart 1: TeCiefin ACQadr 

http://hnow[edgeofis[am.net/index.php?option-com_contentdCtash-viewdCid-144dCltemid-82 

Tart 2: Deviant Ideologies 

http://knowCedgeofisCam.net/index.php?option=com contentdCtask=viewdLid=139CCltemid=82 

Tart 3: (Refutation of Doubts 

http://hnowCedgeofisCam.net/index.php?option=com contentdCtash=viewdCid=138CCltemid=82 

ACso, of course take the Ad-Mag hrib Course Rays ofTaith, which goes into further detail regarding 
Qgdr. 


‘The Purpose of Life 
[Surah adh-Dhaariyaat: 56] 
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56. and I (Adah) created not the jinns and humans except they should Worship IMe (Alone). 

What is the purpose ofdfe? This verse cCearCy answers this question; to worship J flahfSWT). This 
worship is encompasses ad that we do, and is not onCy Cimited to the explicit acts of worship, such as 
SaCah, Sawm, Zalgt, etc. I6n Taymiyyah defines worship as a comprehensive tithe for ad that pfeases 
Adah(S r WT), of statements and actions, Soth manifest and secret. "Under this definition, everything 
you do is Ihadah, in its lawful prescribed manner. To give a few examples, a smile could be considered 
an act of charity, and conserving water in making wudu is a form of ihadah. Ahso, going out and 
making a hiving so that you don't beg peophe, and behaving wedare ad considered acts of worship. 
Jhohd the door open for someone! Help someone carry a boy if they are strugghing! One, you'hhfeehgood 
about it afterwards, and two, you couhd even influence them to do the same for someone else. Another 
beautijuh thing is that this includes the relationship between man and wife in I sham. (Fulfilling your 
innate desires in the hahah manner is considered ihadah. Ado, the <Prophet(SAWS) said that even the 
one bite of food that a man puts in the mouth of this wife is an act of charity. (But male sure you 
don't force the bite of food into fier mouth, teding fier that this is an act of worship! (Do it out of hove 
© 

A Jhadith of the <Prophet(SAWS): “The Companions ashed the <Prophet(SAWS) how is it that 
something widbe rewarded, and the <Prophet(SAWS) rephiedsaying if they had done it unhawfudy, 
they would be punished, and thus if it is done in an Islamic and lawful manner, then there will be a 
reward. ” 

[Surah al-Mu 'minoon: 115] 



115. %Did'You thin(tfat we had created'You In play (without any purpose), and that "You would not he Brought hach^to 
us?" 

This verse is in response to those who thinh^that “life is ad about having fun. ” There is no escape of 
the (Day of Judgment, regardless of whether you believed in or not. 

[Surah ar-Foom: 7] 
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7. they know OnCy the outside appearance of the (ife of the world (ie. the matters of their CiveCihood, like irrigating or 
sowing or reaping, etc.), and they are heedless of the Thereafter. 


Isn’t it amazing that “higher institutions” of learning have entire 
departments dedicated to the study of a particular insect, yet they don't 
have knowledge of Adah? Their knowledge is limited to the worldly life, yet 
cannot open their minds and realize that Adah exists. 



The Concept of Salvation 

According to Christian theology, Jesus died on the cross to expiate their sins. Jesus is their Savior. In 
actuality, the role of prophets and messengers is to serve as a divinely inspiredguide for their 
followers. It is upon the musdms to implement as much of the guidance of (Prophet Muhammad as 
possi6le to “earn” our position in the Akhira. Of course we know though that we only enter Jannah 
through the Mercy of Adah, and not through our deeds. In a Jfadith, the (prophet(SATfrS) said, “No 
one wiCC enter Jannah from their record of deeds, except by the Mercy ofAflahfSWT). ” This teaches us 
that we have to come to AdahffWT) with faith and good deeds, and that initiates Ad(ah(S r WT) to 
grant us This Mercy, Insh'Adah. 


[Surah aC-(Baqarah: 89] 
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89. and when there came to them (the Jews), a (Book, (this Qur'an) from Adah confirming what is with them [the Taurat 
(Torahjandthe Injeel(gospel)], although aforetime they had invoked Adah for coming of MuhammadSal-Adaahu 'alayhe 
V\Ja Sadam ) In order to gain victory over those who disbelieved, Then when there came to them that which they had 
recognised, they disbelieved In it. so let the Curse of Adah he on the disbelievers. 

Salvation is found in the (Books, but some of the Jews denied it. 

And then JCe says: 

[Surah aC-Ma'idah: 9] 
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9. has promised those who 6e(ieve (in the Oneness of Adah - Islamic Monotheism) and do deeds of righteousness, that 

for them there is forgiveness andagreat reward(i.e. Paradise). 

Therefore, the concept of saCvation in Islam is based on [having the right] belief in Jffah(SWT) and 
doing deeds of righteousness. The “competition” is not in the 6elief since we all must 6elieve, 6ut the 
competition comes in through deeds of righteousness, determining our level in Jannah. (People must 
earn their reward in Jannah. 

Two main lessons that we can derive are: 

• ‘Whatever we do will not be enough to earn Jannah, without His Mercy. 

• Therefore, invoke the Mercy of Allah by doing deeds with (Righteous (Belief 


knowing we need to worship Alhh(SWT) is a blessing in and of itself 


Guidance and Misguidance 


guidance and Misguidance is another part oftawheed and theology. Prom the verses of the Quran, 
we [earn that the prophet’s purpose was only to invite people to Tawheed, not to guide them. That is 
our role as well in calling others to Islam. 


28:56. Verily! Pou (O Muhammad SaC-ACCaahu 'aCayhe ‘WaSaCCam) guide not whom Tou Cihe, 6ut Adah guides whom He 
wids. and He k,nows 6est those who are the guided. 
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7:178. whomsoever Adah guides, He is the guided one, and whomsoever He sends astray, those! they are the losers. 
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6.-J25. an/ whomsoever Adah wids to guide, He opens his 6reast to Islam, and whomsoever He wilds to send astray, He 
mah.es his 6reast closed and constricted, as if He is cCim6ing up to the shy. Thus Adah puts the Wrath on those who 6eCieve 


‘From Surah flnaam, we ahso [earn that a person who rejects the guidance offlCCah can actuaCCy feeCa 
great weight upon them even if nothing is there physicaCCy 6ecause they choose to chose themsehves to 
Adah ’s guidance. 
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10:108. Say: "O Tou manhind! now Truth (i.e. the Qur'an and<Prophet Muhammad), has come to Toufrom Four Lord so 
Whosoever receives guidance, He does so for the good of his own sef and Whosoever goes astray, He does so to his own 
loss, andI am not (set) over Fou as a Wahit(Disposer ofaffairs to o6Cige Foufor guidance)" 

(Do you wonder why you shouhd even worhffthis verse indicates that everything has 6een 
predetermined? If so, you are not the first one. A companion namedSuraq once ashed the prophet 
why one shouhd even worf if everything has 6een decided and determined. The prophet tohd him to 
heep worhjng, 6ecause everyone wihhreceive easy access for what has been prescribed for him. If you 
choose guidance then The wihh mahe it easy for you and if one is destined to be doomed then The wihh 
mahe it easy for him or her to go down that path, unhess he chooses to bach to Ahhah, and He wihh even 
mahe the return easy. 


47:17. white as for those who Accept guidance, He increases their guidance, and 6estows on them their piety. 

Do not ever be comphacent or satisfied with your status as a behiever. ‘Even if you see someone who 
seems to be guided, there is no guarantee that he wihh be guided at the end of his hife. So do not worry 
about what is written. If you are doing wehh, heep on worhjng and do not thinhyyou can reach the end 
without continuing your efforts. In the same way, if someone appears to be completely misguided, do 
not thin ft hey are doomed to hehh They may eventually reflect on their hife and turn bach to the P a th 






of guidance 6efore the end of their Cife. Ourjo6 is to constantly make an effort to he on the right 
path. 
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6:90. they are those whom JAlCaf had guided, so follow their guidance. say: Wo reward I ash.of'Youfor This (the Qur'an) 
it is OnCy a ‘Reminderfor the 'JiCamm (mankindandjinns)." 


Who should we choose as a roCe modeC? The scholars advise us not to attach ourseCves to a hiving 
person as one’s main roCe modelfor Islam 6ecause he or she may die or make a mistake 6ecause they too 
are human. Instead, they encourage us to attach ourseCves to those guided ones who have passed 
away, such as the prophets, peace he upon them aCC, the companions and others. These are the best 
examples to attach ourseCves and assimilate to because their Cives are already complete so we wiCCnot 
he hindered by their setbacks. 



52. Certainly, we have 6rought to them a (Booh, (the Qur'an) which we have explained In detail with knowledge, - a 
guidance and a Mercy to a people who 6eCieve. 

JLCways strive to increase your fnowCedge. The more one has fnowCedge, the more guidance he or she 
wiCCget, insha’JICah. 

Who are the guided Ones? 

In the Quran, we are taught about the Cife experiences, relationships and qualities of the beCievers. 

The good (Doers 
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69. as for those who strive hard In Vs (Our Cause) we widsurely guide them to Our paths (i.e. JlCCah's Religion - Islamic 
Monotheism), and Verily, jUdah is with the Muhsinun (good doers)." 

Why does we go through tests? The beginning of this Surah speaks of the tests and trials that we are 
to go through to distinguish who is a beCiever and who is not. 

Those who (Repent 
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J3:27. arai"t/z<we w/io cfis6efieve say: "Why is not a sign sent down to Him (Muhammad)from his Lord?"say: "Verify, Adah 
sends astray whom He wills and guides unto himself those who turn to Him In repentance." 


dUfat if a QSeCiever makes a Mistake? From this verse u>e (earn that we can aCways rectify our 
mistakes 6y repenting andgoing back to the path of (guidance. Vde shouCd not bedeve we are 
destroyed when we make a mistake. (Rather ; we shouCd rectify our mistake immediateCy. fit the same 
time, we should not plan ahead to commit a sin thinking we wiCC repent afterwards, fl person who 
does this may die while committing the sin and wiCC never be abCe tofufiCChis plan. 


Xf. j, X 4 * * ' f,' f. * r,' „ 

(j* ^ • J LL« \jdL^= ^50 ^ *> J ^_) lU yj*'y L>- JLS ^=LII JaIIj 

SjJ duf v^4=i "k ^ ta yf=. ■ f- y-—^ 1 

(J* JJ ^0-lLXJI (JO-, j £_j| ^ ■ y a aI)I Aj 


5:15-16. O people of the Scripture (Jews and Christians)! now has come to You Our Messenger (Muhammad) explaining to 
You much of that which You used to hide from the Scripture and passing over (i.e. leaving out without explaining) much, 
indeed, there has come to You from Allah a light (Prophet Muhammad) andaplain <Book(this Qur’an) Wherewith Allah 
guides Ad those who seefyhis goodpleasure to ways of peace, andHe 6rings them out of darkness 6y his widunto light and 
guides them to a Straight Way (Islamic Monotheism). 


Our very reCationskip of the Quran is itsef a grand source of guidance. So we should strive to 
establish an ever strong relationship with it. 
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3:101. And How would You dis6elieve, while unto You are recited the Verses of Adah, and among You is his Messenger 
(Muhammad)? and whoever holds firmly to Adah, (i.e. follows Islam Adah’s religion, ando6eys Ad that Adah has ordered, 
practicady), Then He is indeed guided to a (Right Rath. 





Where does a believer find (Refuge? From this verse we [earn that we can aCwaysfindrefuge and 
sheCter with Allah if we aCways think, of Him first in aCC our affairs. When we say “ya Allah ” when 
taken by a caCamity, we should mean it what we say. 



39:18. those who Cisten to the word [good advice La. itaha id-Addh (none has the Right to he worshipped 6ut Allah) and 
Islamic Monotheism, etc.] and follow the 6est thereof (i.e. Worship Adah alone, repent to 'Kim and avoid Faghut, etc.) 
those are (the ones) whom Adah has guided and those are men of understanding (like Zaid 6in Amr 6in Kufai[ Salman Al- 
Tdrisi andAhudlharAl-Qhifari). [TafsirAl-Qurtu6i, Vol 12, <P. 244] 

How Should a (Believe Approach Knowledge? If we approach any gathering of knowledge, whether it 
is a khutbah or lecture, with the intention to gain benefit from it, then we will gain benefit from it. 
However, we should not approach any circle of knowledge with a critical attitude, thinking that it is 
boring or repetitive of what we already know. If approaching knowledge with that attitude, it will 
be difficult to gain benefit. (Further ; approaching knowledge with the intention to gain benefit is a 
sign of guidance. 




10:9. Verily, those who 6elieve [in the Oneness of Adah along with the siyArticles of Faith, i.e. to 6elieve In Adah, his 
angels, his (Boohs, his Messengers, Day of Resurrection, and AC-Qadar (Divine Preordainments) - Islamic Monotheism], 
and do deeds of righteousness, their Lord wid Cjuide them through their Faith; under them widflbw rivers In the gardens 
of delight ((paradise). 

‘Who are those (Deprived of Guidance? 

‘Within the axis of guidance and [Misguidance, the Quran tells us about some of the reasons of 
misguidance and qualities of the non-believer. 


‘Wrongdoers 
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62:5. the fineness of those who were entrusted with the (obligation of the) Taurat (Torah) (ie. to o6ey its Commandments 
and to practise its legal laws), 6ut who subsequently failed In those (obligations), is as the likeness of a donkey who carries 
huge burdens of Hooks (but understands nothing from them). How bad is the example (or the likeness) of people who deny 
the Aydt (proofs, evidences, verses, signs, revelations, etc.) ofjlllah. and Adah guides not the people who are Zalimun 
(polytheists, wrong-doers, disbelievers, etc.). 

Wrongdoing is one of the reasons that take one towards misguidance. This verse also speaks 
specifically of the wrongdoing of learning, 6ut not implementing, the knowledge one o6tains. This is 
not to discourage one from seeking knowledge, 6ecause neglecting knowledge is a separate sin, and not 
practicing is yet another. So the sin is worse if we neither seekjior implement knowledge. 


<Dis6etievers 

L« Ip ja L« Ic- ^ I aj fa .j jo .aJI S^Ljj L«j! 

^ ^ A ,£ ' C. ^ * ' s* ' s * * * 

!j ^ g l 1 a P | f. ^ • j jj 4AJ I ^j>- La AU ! Aj>- La 3 J-P I 

! pUt tSMi 


9:3 7. the postponing (of a sacred Month) is indeed an addition to disbelief: thereby the disbelievers are led astray, for they 
make it Cmfut one year and forbid it another year In order to adjust the number of months forbidden by Allah, and makg 
such forbidden ones lawful, the evil of their deeds seems pleasing to them, andJlCCah guides not the people, who disbelieve. 


<Diso6eyers 


^=Cj\ Al )! J jsaJ Jj! Jij ^^fySLLi ^4_ajiJ ^ijj 
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61:5. and (remember) when Musa (Moses) said to his people: 'O My people! why do Lou hurt Me while Tou know certainly 
that I am the Messenger ofjlllah to you? so when they turned away (from the (Path ofjlllah ) Allah turned their hearts 
away (from the (Right (Path), and Allah guides not the people who are Pasiqun (rebellious, disobedient to Allah). 

Allah foes not guide those who are fiso6efient to (Him (alfasiqun). We may realize how far this 
principle extends when we read the story of Imam Shafiee. Once, he saw the heel of a woman and 
immediately repented. (However ; he kept thinking a6out what he did. Although he was known to 
possess a very strong memory, he encountered trou6le with his memorization and complained to his 
teacher. His teacher told him that knowledge is light from Allah, and the His Light cannot be given to 
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those who are disobedient. So in order to have knowledge and guidance, we should purify our hearts 
from committing sin. It is important to understand that committing a sin is one thing that humans 
will do, 6ut this refers to the necessity for us to purify our desire to commit the sin. do desire the sin 
continuously in one's heart is a disease. Tor example, some people desire to see mischief prevail 
amongst the people, andjlCCah warned us against those who desire this sin. 



Hypocrites 

% jjL (jt Ijilij! \jL\; oj 

\l\js- j&f (czg$) frv-fyzl 

137. Verily, those who 6eCieve, Then dis6elieve, Then 6elieve (again), and (again) dis6eCieve, and Cjo on increasing In 
dis6elief; Allah wid not forgive them, nor Cjuide them on the (‘Right) way. 

138. give to the hypocrites the tidings that there is for them a painful torment. 

What we desire and do and what we do not desire andstilldo, plays an important role within 
guidance. This verse distinguishes the desire to commit a sin versus committing a sin without desiring 
it. 


Extravagant Ones 
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40:28. and a 6e(ieving man ofPir'aun's (Pharaoh)family, who hid his faith said: "Would Tou hilla man hecause He says: 
r My Lord is Adah, and He has come to Tou with dear signs (proofs)from Tour Lord? and if He is a liar, upon Him wid he 
(the sin of) his He; 6ut if He is teding the truth, Then some of that (calamity) wherewith He threatens Tou wid 6efad on 
Tou." Verily, Adah guides not one who is a ‘Musrif (a polytheist, or a murderer who shed hCood without a right, or those 
who commit great sins, oppressor, transgressor) a liar! 


The word “Musrif’ in this verse refers to eytravanagence in one’s diso6edience to Allah, not 
extravagance in wealth. In relation to this “%aadhib ” means liar 6ut “kadhaab ” means perpetual liar, 
demonstrating the “israa” (extravagance) in disobeying Allah. 






f h/lric 
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50. ifiry: "If I am astray, I only stray to the loss of My own souf: 6ut if I receive guidance, it is 6ecause oftfe inspiration of 
My Lord to Me: it is He who hears adC things, and is (ever) near." 



39:41. Verify, we have sent down to Lou (O MuhammadSal-Adaahu \ahayhe Ida Sadam) the <Boofy(this Qur'an)for 
mankind In truth. So Whosoever accepts the guidance, it is Onfyfor his ownseCf and Whosoever goes astray, He goes 
astray Onfy for his (own) loss, and You (O Muhammad SaC-Adaafiu 'aCayhe Wa Sadam) are not a WahjC (trustee or 
Disposer of affairs, or keeper) over them. 




39:36. is not jHCah Sufficient for His shave? yet they try to frighten You with those (whom they worship) 6esides him! and 
whom Adah sends astray, for Him there with he no guide. 




14:27. Adah wid keep firm those who 6ehieve, with the word that stands firm In This worhd (i.e. they wid keep on 
worshipping Adah ahone and none ehse) and In the Hereafter, and Adah wid Cause to Cjo astray those who are Zahimun 
(polytheists and wrong-doers, etc.) andAdah does what He wids. 

Wiff it matter how truthful one is in this life? Through these verses, we see how Allah wid keep a 
person firm on the truth 6y keeping the Truth firm on one’s tongue and actions, and Ofe wid open up 
more opportunities for guidance for us. Vie void see the effects of this beginning in the grave when we 
wid he asked a6out our Lord, rekigion and messenger. Ibnal Qayyim, may Allah have Mercy on him, 
said that what helps people to stand firm during the time of calamities is not knowledge itse(f but 
strong eman, or faith. In times of calamity, people become neglectful of knowledge. Vie see this even 
in the case of a person who is otherwise known to be sensible when he becomes irrational because he 
forgets about knowledge and focuses on the calamity. The (prophet, peace be upon him, instructed us 







that one should show patience as the first strike, when the calamity actually hits. 'We will he patient 
onCy when we show patience at the very beginning, without initially complaining, yelling or cursing. 
r When one is taken 6y a calamity, he shouhl turn to Allah and ask for His help. When we stay firm on 
the (Path, he will make the Path easy for us and make us firm upon it. 


Who are the Leaders of Misguidance? 


Within Misguidance, we also learn about the Leaders of Misguidance in the Quran. 

A primary leader of misguidance is Shaytan. We is blamed for mistakes made in religion or in other 
mishaps. We see this is in Surah Qasas Verse IS. 


ya t-AZjeJ* ya Jl yA LlLfliJ 
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15. and (He entered the city at a time of unawareness of its people, and'He found there two men fighting, - one of his party 
(his <l(eRgion - from the Children of Israel), and the other of his foes, the man of his (own) party ashed Him for help against 
his foe, so (Musa (iMoses) struchHim with his fist and hided Him. He said: "This is of Shaitan's (Satan) doing, Verily, He is 
a plain misleading enemy." 

Prom this verse we also learn that the shaytan’s misguidance is characterized by three attributes: 

i- We is an enemy 

ii- We is a misleader 

Hi. We does is clearly and openly 

Shaitan said that only a few of Adah’s servants will be grateful, andAllah confirms this in Surah 
Yusuf as well. (Realize that we will not be truly be grateful unless we thankjlllahfor calamities like 
we thankjWimfor the blessings we receive. 


Cjl J ^ cx? ^ k?" j ^ LiJ °ljJ lij 

38:62. and they widsay: "What is the matter with us that we see not men whom we used to count among the had ones?" 
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2:34. and (remember) when we said to the angels: %Prostrate yourseCves 6efore JlcCam.", and they prostrated except l6Cis 
(Satan), He refused and was proud and was one of the disheCievers (disohedient to jUdah). 


Sfiaytan was suppose to o6ey Allah’s Commandwfietfier or not tfie creation was (ess tfian Him. This is 
where Shaitan’s crime was. It wasn’t in the act of disobeying Allah, because Adam disobeyedAllah as 
wed. It was what Shaitan did afterwards, by questioning Allah’s command using Cogic. This 
arrogance in refusal and questioning was the problematic action of Shaitan. We aCso (earn here that 
Ib(is was around before the creation of Adam. The first sin ever committed after the creation of Adam 
was arrogance when Ib(ees refused to prostrate to Adam out of arrogance. Humans tend to repeat 
patterns of the past, and we see the sin of arrogance a(so being emulated particularly amongst the 
affluence and well educated. A third lesson we extract from this verse is the fact that knowledge is 
not sufficient to makgyou a believer. (Because if this was the case then Iblis would be the strongest 
believer, since he has the most knowledge from existing for such a long time. 


A Second Source of the Leaders of(Misguidance is Ancestors. 

u <r - « ^ : A • ** _ - 
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7:38. (Adah) will say: 'Enter You In the company of nations who passed away hefore you, ofmenandjinns, into the Tire." 
Every time a new nation enters, it curses its sister nation (that went 6efore) until they will6e gatheredJ4.1Ctogether In the 
Eire. Ihe Cast of them will Say to the first of them: "Our Lord. These misled us, so give them a douhle torment of the Eire." 
'He willsay: 'Eor each one there is dou6le (torment), hut You (now not." 

A phenomenon that occurs even in our everyday experience is that we start blaming others when 
something goes wrong. However, blaming predecessors for being on the wrong path will not be 
accepted by Allah on the Day of Judgment. This is because these people have valued the traditions of 
their ancestors above the Sharia of Allah. 

A ThirdSet of Leaders for Misguidance are the Arrogant Ones 









14:21. and they Ad shad appear 6efore Adah (on the (Day of Insurrection) Then the weaf widSay to those who were 
arrogant (chiefs): 'Verily, we were following you; can You avail us anything from Adah's torment?" they wid say: "Had 
Adah guided us, we would have guided you. it males no difference to us (now) whether we rage, or hear (these torments) 
with patience, there is no place of (Refugefor us." 

The individuals mentioned in this Surah were in Cove with the arrogant ones. Today we see the same 
phenomenon when the masses attach themseCves to the rich and famous. Also, a paraCCeCcould be 
drawn to the sport offoot6aCC. If you Coo fat it, footbaCC is almost the same thing as a 6unch of 
gCadiatorsfighting for their freedom in a coCCoseium. The only difference is, they’re fighting for fame 
and victory. 

A Tourth set of misguided ones are those that 6eCieve in some of what we have been commanded to 
believe in, while rejecting others. 




4:136. O Thu who 6elieve! 6elieve In Adah, and his Messenger (Muhammad), and the (Roof (the Qur'an) which He has sent 
down to his Messenger, and the Scripture which He sent down to those 6efore (him), and Whosoever dis6edeves In Adah, 
his angels, his (Boohs, his Messengers, and the Last day, Then indeed He has strayed far away. 

Those who identify themseCves as “AC Quraniyoon, ” who do not beCieve in the sunnah of the prophet, 
peace be upon him, are aCso a part of this group. ACso incCuded in this group are those who explain 
away the creation of angles as a philosophicalphenomenon. This is because they are rejecting the clear 
statements of Allah to believe in His messenger and the angels. 

A Fifth group of Misguided ones are those that commit shirh^ or associate partners with Allah. 







@ i ^U> 3 ^ 

4:7J6. Verity! Adah forgives not (the sin of setting up partners In Worship with him, 6ut lie forgives whom He pleases 
sins other than that, anf whoever sets up partners In Worship with Adah, has indeed strayed far away. 

The Hypocrites are a 6 (fi group of misguided ones. 
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T/ien w&zt is i& matter with You that You are divided into two parties a6out the hypocrites? Adah has cast them 
hachjto dis6eCief 6ecause of what they have earned, do You want to guide Him whom Adah has made to go astray? and 
He whom Adah has made to go astray, You wid never find for Him any Way (ofguidance). 


fi Sixth (group of (Misguided ones are the Wrong (Doers. 


31:11. This is the creation of Adah. so show Me that which those (whom You worship) 6esides Him have created. Hay, the 
ZaCimun (poCytheists, wrong-doers and those who do not hedeve In the Oneness of Adah) are In plain error. 

group 7: The Strayers 


Cr? Oj^N! 0> Ajj! lil Alaj^ ^ajaJ (y^ L«j 
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33:36. it is not for a hedever, man or woman, when Adah and his Messenger have decreed a matter that they should have 
any option In their decision, and whoever disobeys Adah and his Messenger, He has indeed strayed In a plain error. 

group 8: Yhe Hard Hearted Ones 


jQ> (j* Q* jy (3^ Ji 3 ->0J aLT ( y*j\ 





39:22. Is He whose 6reast Adah has opened to Islam, so that He is In light from his Lord (as He who is non-Muslim)? So, 
woe to those whose hearts are hardened against remem6rance of Adah! they are In plain error! 

Warning Signs? If one constantly feels a Hard heart with no softness when fflah's Name is 
mentioned, then it may be a sign of misguidance. This is distinct from feeling a hard heart sometimes. 
There might be times when someone feels hardhearted, but if it is consistent, then that is very 
dangerous. 

group 9:1he Ones Who have Cost Nope 



15:56. [Ibrahim (Abraham)] said: "And who despairs of the Mercy of his Lord except those who are astray?" 

What about those who despair of the Most MercifuCs Mercy? Those who despair from the Mercy of 
Adah are considered to be astray. We should never despair of Adah's Mercy even if the heart isfeCt 
getting ever harder. Considering oneseCfas doomed is a sign of misguidance. In the same way, one 
who feeCs complacent in their state thinking that they are guided is also a sign of misguidance. We 
should always strive to improve and increase in our CeveC of worship and faith. 

group 10: %ufr Imitators 




5:77. Say (O Muhammad): "O people of the Scripture (Jews and Christians)! exceed not the limits In Tour Religion (6y 
6elieving In something) other than the truth, and do not follow the vain desires of people who went astray In times gone 
6y, and who misled many, and strayed (themselves)from the ‘Right Rath." 

Sheikh Laser shared a very entertaining story a6out a man in medina. He was dressed in American clothes, was wearing 
an American ‘Flag for a handana, yet he was a native arab who had never been to America! Moreover, he was staying still 
holding a Michael Jackyon Rose! Sheikh Laser was quite curious and came up to speak, to bim, and asked him in Arabic, 
“what are you doing?” The man answered back in Fnglish, “none of your business. ” Then Sheikh Laser asked him “Where 
are you from?” Again, the man responded in english with, “none of your business. ” This dialogue of Arabic questions and 
Fnglish responses continued until Sheikh Laser finally just started speaking in Fnglish. To the man’s surprise, he found 
that Sheikh Laser’s Fnglish was better than his, and he then asked Sheikh Laser in Arabic, “Min Ayna Ant! ” (Where are 
you from?)! Sheikh Laser told him he ’sfrom America, and the man was begging him to return bacfto America with him. 






Life in the Hereafter 



He 6eCiefin the hereafter in IsCam is unique to others who may aCso Believe in it. There are different 
stages of the Hereafter that fLllah taught us through the Quran andHis messenger, peace he upon him. 


Tirst, is the (Resurrection. Jdfter everyone passes away on ‘Earth, fillah willorder the fingelIsrafeeCto 
Blow the trumpet which will mar ft he Beginning of the Resurrection. 

C Everyone will 6e resurrected on that day, whether or not he Believes in it in this world. 


I L2->- I U-P ^ I I ^Lgj>- 4JJ l j I j 


16:38. and they swear fry Adah their strongest oaths, that Adah wild not raise up Him who dies. ‘Yes, (He wiCC raise them 
up), a Promise finding) upon Him In truth, 6ut Most of mankind know not. 


fSf Oyr'j^- OftyL t^3j (fftJ- ^ Jli 

25. He said: "Therein You shaCCCive, and therein Ton shaCCdie, and from it Thu shaCC6e Srought out (ie.resurrected)." 


The majority of the scholars say that the “it” Being referred to is the Earth. The majority hold that 
everyone will Be resurrected from the same Earth that we are currently on. 


How will it Be on that Day? On that Day, Allah will cause rain to fall down on the Earth so that 
everything on it will Become flat. The prophet, peace Be upon him, said that everything on the planet 
will go Bach to Being dust, the only exception will 6e part of (Prophet Adam’s spine kriown as the tail 
Bone. Even now, the dirt that we see may Be the remnants of past nations. ‘We also see this likeness 
in the graveyard in CMadinah. To visit the graveyard today, you must go up a set of stairs. The 
elevation is due to the dust of previous Bodies that are under the more recently Buried ones. 

‘We will gather at Jerusalem and then Be lifted to the main congregation, which is the second step of 
the hereafter. 

The Congregation (jHHashr) 

JLlHashr, refers to the time that we will Be moved from our Earthly station to the Heavenly station. 
How will it Be on the Day? 




6:22. and on the (Day when we shaCC gather them Ad together, we shad Say to those who joined partners In Worship (with 
Vs): "Where are Tour partners fake deities) whom Ton used to assert (as partners In Worship with Adah)?" 







On that (Day, there wid he intense heat, and Adah has promised that ‘He witfgive shade to 7 groups 
on the (Day of Judgment: 

(1) a just ruCer; 

(2) a young man who has 6een 6rought up in the worship of Adah, (i.e. worshiping Adah (Alone) 
sincerely from his childhood), 

(3) a man whose heart is attached to the mosque (who offers the five compulsory congregational 
prayers in the mosque); 

(4) two persons who hove each other only for Adah's sake and they meet andpart in Judah's cause only; 

(5) a man who refuses the cadofa charming woman ofnohhe 6irthforan ihCegahsexualintercourse 
with her and says: I am afraid of Adah; 

(6) a person who practices charity so secrethy that his heft hand does not know what his right hand has 
given fie. nohody knows how much he has given in charity). 

(7) a person who rememhers Ahhah in sechusion and his eyes get f hooded with tears." 

After everyone gathers at the HeavenCy station, peophe widget tired of waiting andwidtry to get the 
Accounting to (Begin. 


Hie Accounting (AhHisa6) 

Hie people widstart asking the prophets, peace be upon them ad, to request from the Most High to 
commence the accounting. (First they wid go (prophet Adam and asf him, and he wid dechine 6ecause 
he widremem6er his sin of eating from the tree. Su6hanadah, Coo fat how Adam wid thin f he does 
not deserve to intercede 6ased on a single sin he committed. They wid keep going to other prophets 
untih they reach (prophet Muhammad, peace be upon him. He wid say that it is for him to intercede. 
This wid be considered the “great Intercession ” and he wid prostrate before His Lord and He wid 
inspire him with Attributes of Himself that the prophet had no knowledge of in this world. 


HarratedAnas: 


The (prophet said, "On the (Day of (Resurrection the (Believers wid assemble and say, Let us asf 
somebody to intercede for us with our Lord.' So they wid go to Adam and say, Tou are the father of 
ad the people, andAdah created you with His Own Hands, and ordered the angels to prostrate to you, 
and taught you the names of ad things; so please intercede for us with your Lord, so that He may 
relieve us from this place of ours. 'Adam wid say, 'I am not fit for this (i.e. intercession for you).' Then 
Adam wid remember his sin and feel ashamed thereof. He wid say, go to Hoah, for he was the first 
Apostle, Adah sent to the inhabitants of the earth.' They wid go to him and Hoah wid say, 

'I am not fit for this undertaking. ’ He wid remember his appeal to his Lord to do what he had no 
knowledge of, then he wid feel ashamed thereof and wid say, go to the Xfialil-r-Rahman (i.e. 
Abraham).'They wid go to him and he wid say, 'I am not fit for this undertaking, go to Moses, the 
slave to whom Adah spoke (directly) and gave him the Torah. 'So they wid go to him and he wid say, 

'I am not fit for this undertaking. ’ and he wid mention (his) killing a person who was not a killer, and 
so he wid feel ashamed thereof before his Lord, and he wid say, go to Jesus, Adah's Slave, His 
Apostle andAdah's Word and a Spirit coming from Him. Jesus wid say, 'I am not fit for this 
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undertaking, go to Muhammad the Stave of Allah whose past and future sins were forgiven by Adah.' 
So they willcome to me and I wid proceed till I widas(my Lord's (Permission and I wid be given 
permission. 'When I see my Lord, I wid fad down in Prostration and PLe widLet me remain in that 
state as Cong as ‘He wishes and then I wid be addressed' (Muhammad!) (Raise your head. As( and 
your request wid be granted; say, and your saying wid be Cistenedto; intercede, and your intercession 
wid be accepted.' I wid raise my head and praise Adah with a saying (i.e. invocation) He wid teach 
me, and then I wid intercede. He wid fry a Cimitforme (to intercede for) whom I wid admit into 
Paradise. Then I void come bac (again to Adah, and when I see my Lord, the same thing wid happen 
to me. And then I wid intercede andAdah wid fly a Cimitfor me to intercede whom I wid let into 
Paradise, then I wid come bachfor the third time; and then I wid come bachfor the fourth time, and 
wid say, 'Hone remains in Hed but those whom the Quran has imprisoned (in Hed) and who have been 
destinedto an etemaCstay inHed.'" (The compiler) Abu Abdullah said: 'Put those whom the Qur'an 
has imprisoned in Hed, 1 refers to the Statement of Adah: "They wid dwed therein forever. "(16.29) 


C Bukhari: 'Volume 6, (Boo(60, Humber3 


There wid be different categories on the (Day of Accounting. The Prophet, peace be upon him, said 
that there wid be 70,000 peopCefrom his ummah who wid enterjannah without accounting. The 
companions began to have a discussion as to who those people wouhd be. Some guessed that the first 
70,000 Muslims would fad in this group. This turned out wrong, and the Prophet, peace be upon, 
provided four qualities of this group: 


1. Those who do not askjor ruqya to be done on them 

Ruqya refers to the prayers and Quranic recitation that are performed to cure a person from idness or 
possession. VJe should reaCize that there is nothing wrong with asking others to perform ruqya for 
another, however a quality of these particular people wid be that they do not as(others to perform it 
on them, aCthough they may perform it on themseCves. 

2. They do not beCieve or practice superstition 

3. They do not engage in cauterization which is based on using fire techniques to heal. 

Some scholars interpret this to also include undertaking laser surgery for purposes such as hair 
removal. This practice is also not forbidden, however it is a quality of the people of this blessedgroup 
that places complete reliance on the Most High and do not resort to people or other means for any 
assistance. 

4. They have complete tawakful in Adah 

After hearing this narration, l)kasha ibn Muksad, a sahabi,jumped up immediately to as (to be made 
one of them and the (prophet said he would be amongst them. 







Whether 70,000 represents that exact num6er or represents a large amount of people, which is also 
common the Arabic language, is an issue that is Mated among the scholars. Imam Ahmed added on a 
characteristic by analogy of this rationale and said as part of placing one’s complete reliance on Allah 
is to askjlllahfor everything and not askjpeoplefor anything. However, this is only an interpretation 
of Imam Ahmed and not part of the actual narration. Imam Ahmed goes as far to say that it is 
makpuh to ash for assistance even in matters of the dhunia. He uses the proof that Abu (Bakp, when 
he dropped a whip while on his mount, got off by himselfto pic f up the whip. Another complication 
to the issue is the weafhadith that states each of the 70,000people will bring 70,000 more people. 

< But again, this is a weaf narration. 


How will the Accounting be for those who associate partners with Ihe One? 


LwJl pj ^JlJI j! jjl '^-r.y ojj 

40. whether we show You (0 Muhammad)part of what we have promised them or Cause You to die, Your duty is Only to 
convey (the Message) and on us is the reckoning. 

Allah promised that the accounting of those who associate others with Him will be severe. Amongst 
this group, some will be taken straight to hell without any account just like some believers will be 
taken to (Paradise without any accounting. The (Prophet described this scene; they will be taken to hell 
by their foreheads, and thrown in hell on their faces. However, the (prophet didn’t mention the 
qualities of those who will be directly sent to hell. 

How will the accounting be? There will be 2 types of accounts. 

1. The accounting will involve the Host High questioning the believer about something in particular, 
and He will expect an answer. The (prophet, peace be upon him, said that if Allah discusses a person’s 
account with him regarding specific incidents, there will be punishment. The person will try to defend 
himself by allmeans but Allah will have records of everything and will asf the person to bring 
witnesses. The person will have his limbs testify, but they will testify against him. And when he asks 
them why they are working against him when he is trying to protect them, they will say it is because 
they are testifying to Allah. That person will be taken to hell. 

2. Tor other believers, Allah will have them confess what they did privately. He will tell them of all 
the wrong they have done, big and small, until the person will thinfthat he is doomed to hell for all 
the wrong he did. Allah will then say that I have concealed all this from the eyes of the people in the 
dhunia, and will also forgive you now for everything. He will allow him to enter Jannah. 

What happens once everyone goes through their accounting? We do not go to our destinations 
immediately after the accounting. (Rather, everyone will be standing andAllah will order the books of 
deeds to fly and attach themselves to the hands of their owners. Tor the one that receives this bookfn 
his right hand, will rejoice with happiness, as that indicates the glad tidings of (Paradise. The one who 
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wifreceive the bookjn his Ceft hand, 6ehindhis backjwitt be saddened, as he wif know that means his 
ne%t destination is heCC. VJe see this phenomenon described in Surah Haqqah. 
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JP. Tforc as for Him who wid 6e given his record In his ‘Right Hand witf say: Tate, read My Record! 

20. "Surety, I did 6etieve that I shadmeet My Account!" 

21. So He shad 6e In a life, wed-pteasing. 

22. In a lofty (Paradise, 

23. The fruits In 6unches whereof wid he Cow and near at hand. 

24. Pat anddrinf^at ease for that which ‘You have sent on 6efore ‘You In days past! 

25. Put as for Him who wid he given his recordIn his Ceft hand, widsay: "I wish that I hadnot been given My Record! 

26. "And that I had never triown, How My account is? 

27. "I wish, would that it had been My end (death)! 


If if receiving our booths mark the end of the (Day of Accounting? Hot quite. (Everyone wifstif need 
to know what tevet of heaven or hef he wif end up in. This is when the Scate wif come in. Out of 
those who receive the book,in their right hands, the one who has the heavier bookon the scate wif he 
6Cessedwith a higher tevet in (Paradise. And those with heavier hooks in the heft hand, wif he doomed 
to a tower ptace in he f than others. After the hooks are weighed, thepeopte wif march towards 
heaven and hef Phis is described in Surah Maryam, andAttah tetts us in that Surah that everyone 
wif at [east pass by the hef fire. May Afah protect us from having to enter it. 

0(w-' Zse <Jj Ail 

37:23. "Instead of Adah, and Cead them on to the %May off taming Tire (Hett); 

(There wif be a tunnet between this congregation and the (Bridge, orAs-Siraat. 

Vfe team that the tunnet wif get darker and darker untit it is comptetety dart j. How wif we abte to 
move atong in the dark? The betievers wif be provided with tight, the brightness of which wif vary 
according to the tevet of righteousness and good deeds that one possesses. Thus, some wif have a 
shining, bright tight, some wif have afbickering tight, white the munafiqoon, or hypocrites, wif have 
no tight at att. These hypocrites are described in Surah Hadeed. 
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57: J 3. on the (Day when the hypocrites men ancC women wiCCSay to the 6eCievers: "Wait for us! Cet us get something from 
c Your Cight!"it widhe saitC: "Qo hach^to Your rear! Then seef^a Cight!" so a wad wid6e put up 6etween them, with a gate 
therein, inside it wiCC he 'Mercy, and outside it wiCC he torment." 


The hypocrites wiCC begin going through the tunnef afong with those who are headed towardsjannah 
via the tunneC. They think they have trickedflCCah and have 6een successfuCin escaping the heCC fire. 
They wiCC 6egin entering the tunneC, happy that they are getting away from heCC, 6ut then they wiCC 
encounter their 6arrier. The hypocrites wiCC have no Cight to guide them and they wiCC end up in heCC 
That is the greatest deception for the hypocrites. They wiCC be made afooC of on that (Day for the 
deception they thought they wouCdget away with. 


flfierthe tunneC, wiCCfinaCCy come the (Bridge, orSirat. 
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19:71. there is not one of You 6ut wiCC pass over it (HeCC); This is with Your Lord; a decree which must 6e accompdshed 

Some wiCC thin f that they can cross the 6ridge 6ut they wiCCfaCC off and enter heCC. (We seef refuge 
with flCCah from this, flmeen). Others wiCC cross the 6ridge successfuCCy, and those who wiCC receive 
(paradise wiCCsay “Oh flCCah we don’t see those who used to pray with us and fast with us. He wiCC 
then Cet them intercede for anyone with even an atom’s weight of faith. One way that the peopCe in 
heCC wiCC be recognized is from their markings ofwudu and salat from dhunia. What do we team from 
this? To make sure tofrequentCy make wudu, notjustfor saCat, but aCCthe time, fit the end of the 
process, anyone who has even an atom’s weight worth ofeman wiCC be brought to Jannah, even after 
spending some time in heCC. findafteraCC, the parts of the body the water touched from your wudu wiCC 
be covered with jeweCryfor you in Jannah insha’flCCah. 

Who wiCC Intercede for Who? 


'ifb jaJ ^ j-* dxildS\ £_ajJj ^ 

20:109. On that Day no intercession shad avail except the one for whom the Most (Beneficent (Adah) has given permission 
and whose word is acceptable to Him. 






The people of (Paradise wiCC intercede for those in hed who have some CeveCofeman, whiCe some 
hedevers wiCC intercede for others in paradise to he admitted to higher levels. The prophet, peace he 
upon him, wiCC intercede for hisfoCCowers to enterjannah. 

Paradise 

How wiCC we get there and what wiCC it he Cike entering it? 




9:12. 6ut if they Violate their oaths after their covenant, and? attach, T° ur ‘Religion with disapproval and criticism Then 
fight (you) the leaders of dishelief (chiefs ofQuraish - pagans ofMah^ah)-for surely their oaths are nothing to them - so 
that they may stop (evilactions). 

There wiCC he both camaC, physicaC and spirituaCpCeasures in Paradise. What more couCd one ashfor? 
The greatest hCessing out ofaCCthis is the moraCdeCight of receiving JiCCah’s pCeasure. 

When the people of Paradise successfuCCy cross the tunneC and (Bridge and arrive at the gates of 
Jannah, they wiCC not he ahCe to get in just yet. The Prophet wiCC approach the gate and wiCC he ashed 
his name, and he wiCC give it. The angeC at the gate wiCC say that he was ordered to aCCow nohody into 
Paradise before the Prophet, peace he upon him, enters it. One he enters it, everyone else wiCC run in 
and they wiCCknow which house is theirs’ in Paradise even better than they know which home was 
theirs’ in this world. 

How can we get a House in Paradise? 

The Prophet, peace he upon him, said that whoever prays 12 rakgt of prayer, outside ofthefardh 
prayers, wiCC have a house huiCdfor him in Paradise, insha’jdfCah. These extra sunnah prayers are 2 
rakgt before Pajr, 4 rakgt before Plhuhrprayer and2 after it; 2 rakgt after Maghrib and2 rakgt after 
Isha. 


HeCC 



12. Say (O Muhammad) to those who dishelieve: "You will he defeated and gathered together to 'Kelt, and worst indeed is 
that place to rest." 

There wiCC he an open communication between the peopCe of Paradise and HeCC through what is known 
as the partition (aCfl ’raaf). J4C ‘fLraaf refers specificaCCy to an eCevatedwaCC. 
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7:45. andbetween them. willbe a 6arrier screen andon JlC-Ji'raf (a wallwith elevated places) will 6e men (whose good and 
eviCdeeds would he equaC In scale), who would recognise d.11 (of the (Paradise and Hell people), 6y their marks (the dwellers 
of (Paradise hy their white faces and the dwellers of Hell 6y their blackfaces), they will call out to the dwellers of Paradise, 
"SaCamun dlaikfim" (peace he on you) and at that time they (men on dl-JVrdf) will not yet have entered it (Paradise), hut 
they will hope to enter (it) with certainty. 


After the (Bridge, there is one more place to deal with. In case there were some unsettled disputes you 
had with some people, it is taken care of after the 6ridge crossing. Unfortunately, there will he people 
who cross the 6ridge, 6ut then get stuck,after the 6ridge 6ecause of the unfinished Business. (May 
Allah protect us from that, Ameen.) It is said that the most miserable 6eggar will be those who are 
stuck in this partition. This beggar is one who has an even amount of good and bad deeds. Is he 
begging for money? Ido. Ode is begging for 1 good deed! There is a narration wherein a man who was 
doomed to hellfire had 1 or 2 good deeds. There was a miserable beggar stuchfn the partition, begging 
for one good deed to enter paradise. The one doomed to hellfire gave him the one good deed since he 
knew it wouldn’t help him. Then Allah says, “I am the only One of generosity today. ” AndAllah 
orders the man to take the hand of the one doomed to hellfire and to walkjntojannah together. 
SubhanAllah. Allah is the Most generous and Merciful! How can we ever doubt His generosity and 
Mercy? 


(People of the Book, 
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3:199. and there are, Certainly, among the people of the Scripture (lews and Christians), those who believe InjMah and In 
that which has been revealed to you, and In that which has been revealed to them, humbling themselves before Allah. they 
do not sell the Verses ofJllldh for a little price, for them is a reward with their Lord, surely, JllCdh is Swift In account. 


Who are the people of book? The scriptures being referred to ‘alkitaab’ are the tawrah and the 
gospels. The Bible is a combination of these two books, so the people of the Bible are also included 
within this term, along with Mormons that include these scriptures and add their own scripture of the 
19 tfl century. He in His Wisdom, used one term to describe those who follow all these scriptures 







6ecause there continually would he changes to it. The issue of whether or not the mourmons are 
considered people of the boohjwas raised on http://www.muslimmatters.org 

Surah maidah verse 69 




5:69. Surely, those who 6elieve (in the Oneness ofjUlah, In his Messenger Muhammad and JUT that was revealed to Him 
from Adah), those who are the Jews and the Sahians and the Christians, - Whosoever 6elieved In Adah and the Last day, 
and worhed righteousness, on them shad 6e nofear, nor shad they grieve. 

Some verses in the Quran seem to refer to some amongst the people of Hookas 6elievers, while in other 
verses, those that Selieve in concepts such as the trinity are associated with dis6elief. Scholars have 
interpreted these verses to refer to two groups within the (People of the Pooh^ Tor those who were 
Jews and Chiristians during the time of their respective prophets, then there is unanimous consensus of 
the scholars that they indeed are 6elievers. Jfowever, these titles of “Christians ” and “Jews ” were 
given only after their prophets had passed away. Scholars say that this point refers to certain Jews 
and Christians who came after those prophets, including those who live here in the current day. Some 
interpret this group of 6elievers to be those who have never 6een exposed to Islam, either 6ecause they 
live in isolated towns with no access to information on Islam, or their only exposure to the religion has 
6een through inaccurate portrayals of what Islam is, through mediums such as the media or other 
individuals. Tor those people of the Pooh that understand the message of Islam during their life and 
still reject it, and die without 6elieving, they are considered disbelievers in the hereafter. 

What about those who are neither Muslim, nor part of the People of the Pooh? 

The people that lived during a time and place where Islam’s message was not present nor are they part 
of the people of the Pooh,, are referred to as “frhlul Tatra. ” Are they considered Muslim or non- 
Muslim? According to frhlus Sunnah waljama’ah, since they never received the message of Islam, 
and they die in this state, for purposes of this world, they are considered non-Muslim. As for the 
hereafter, their status is (eftfor Allah to determine, and He promised not to punish any nation unless 
the message arrived to them. 

How do we have a (Dialogue about Taith with the People of the Pooh? dhe answer to this is in the 
following ayat: 
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3:64. Say (O Muhammad): "O people of the Scripture (Jews and Christians) come to a word that is just between us and 
you, that we Worship none hut Adah, and that we associate no partners with him, and that none of us shad tape others as 
Cords hesides Adah, then, if they turn away, say: 'Hear witness that we are Muslims ." 

3:65. O peopCe of the Scripture (Sews and Christians)! why do You dispute a6out Ibrahim (Abraham) whiCe the Taurat 
(Torah) and the InjeeC (jospeC) were not revealed tid after him? Shave You Then no sense? 


We are commanded to initiated the dialogue of our faith with the (People of the Book. Here, we see 
that Islam is what started the concept of dialogue with others faiths. (Before Islam, dialogue with 
other faiths was through the sword. We are instructed to discuss with the common grounds 6etween 
our faiths. Some of the grounds we share that can be usedin the dialogue are as follows: 

• We all believe that Cjod is One. Those who claim there is a trinity stiCCclaim Cjod is One, so 
discussing the Oneness of Cjod should precede any discussion on the trinity. 

• We ad share similar beliefs about (prophet Abraham, peace be upon him. There are differences 
of other prophets (ike Jesus, Moses and Mohammad, peace be upon them. So we should start 
our discussions on the history of the 3 monotheistic religions and what (prophet Abraham’s 
message entailed 
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29:46. and argue not with the people of the Scripture (Jews and Christians), unless it be In (a way) that is better (with 
good Words and In good manner, inviting them to Islamic Monotheism with his Verses), except with such of them as do 
wrong, and Say (to them): "We believe In that which has been revealed to us and revealed to you; Our lCah(jod) and Your 
llah (Cjod) is one (i.e. Allah), and to Him we have submitted (as Muslims)" 

We should conduct our dialogue in the best of manners, and we should not initiate arguments. If they 
refuse to accept your point of view, we should simply say that We bedeve what is reveaCed to us and 
you. 

The (Rpfe oflnteCCect 

We are encouraged to use our inteCCect in a variety of ways to increase our bedef and understanding of 
Islam. 


(Reasoning/'Vnderstanding 
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2: J 70. w&n it is said to them: 'Hoftow what JAlCah has sent down." they say: "Nay! we shaftfoCCow what wefouncf Our 
fathersfo flowing. "(Would they do that!) even though their fathers did not understand anything nor were they guided? 


Uj b 'ftft 4 bJjj! Tj! 

12:2. Verify, we have sent it down as an Arabic Qur'an In order that You may understand. 

As ‘Muslims, reasoning and understanding play a large roCe in shaping our faith. Islam has taught us 
to have faith hased on knowledge. The issue of understanding is especially important in matters of 
beliefand faith. However, there are limits to using reasoning 6ecause human reasoning is limited by 
its nature. The human reasoning is a means to understand our faith. That is not the case for every 
faith, where often, believers are commanded simply to have blind faith and ignore reason altogether. 
We see this in the above ayah where the disbelievers are blindly following their forefathers. 

(Reflection 
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59:21. Nad we sent down This Qur'an on a mountain, You would surely have seen it hum6Cing itself and rending asunder 
6y the fear of Adah, such are the parahles which we put forward to mankind that they may reflect. 


fhe word ^ • j jJULju is derived from the word for intellect, which is flql Linguistically, it means, 
tying things up. 


vliJ’3 4 Oj 

30:21. and among his signs is this, that '.He created for You wives from among yourselves, that You may find repose In 
them, and'.He has put hetween You affection and Mercy. Verify, In that are indeed signs for a people who reflect. 







0 comes from the root word “fikr”, which means observation. 


(Pondering 



4:82. (Do they not Then consider the Qur'an carefully? had it 6eenfrom other than Adah, they would surety have found 
therein much contradictions. 

f jllj comes from the root word “dubur” which means “from 6 ehind In the content of 
thought, it is referring to using the hachjof your brain. 

What do we gather font this? We realize that Adah is urging us to use ad our mental capacities to 
considering the concept of god, faith and the reality of life, and to realize that there is no deity 6ut 
Him. What else can we cad this 6ut a rational religion? 
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23:68. have they not pondered over the word (of Adah, i.e. what is sent down to the (Prophet), or has there come to them 
what had not come to their fathers of old? 

'Understanding 




6:98. It is He who has created 1 You from a single person (Adam) and has given You a place of residing (on the earth or In 
Hour mother's wom6s) and a place of storage [in the earth (in Hour graves) or In Hour father's loins], indeed, we have 
explained In detail Our revelations (this Qur'an)for people who understand. 

"Understanding and Comprehension is also part of a human’s capacity. We have heen given the mental 
capacity to understand and comprehend ad these evidences, so as [Muslims, there is no such thing as 
“6Iindfaith. ” The exception to this would be what pertains to topics that we have very little 
knowledge a6out, in which case we should have our questions answered by individuals who possess 
very strong knowledge. 


"The Concept of (Evil 
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21-35. Everyone is going to taste death, and we shad make a triaC of You with eviC and with good, and to us You wid 6e 
returned. 


This verse establishes that 6oth good and evil is a test. So, if you are successful whether it he at 
school, worfjor elsewhere, it is not your own doing, it is from Adah. In the same way, if one 
experiences failure, it does not mean that Adah dislikes a person. It is only a test from Adah. Loo fat 
(prophet JLyu6. Clearly, Adah did not dislike him, however he wanted to test him. In a hadith, the 
(prophet said, “IfAdah wants good for somebody, he puts him through a trial.” Sickness and health 
can also hoth he a trial. When one is healthy he may not thin f about exerting in the acts of the 
worship hut when he is given some major sickness then he begins to wish to do these things. Another 
example of such tests comes in the form of poverty and wealth. The point here is that everything is a 
trial and we should try to pass ad these tests, with the help of Adah, dhefollowing verse alludes to 
the fact that what may seem as evil is actually good. 


dl -I_ IZ ZZ Cy ^ (*4r? 

24:11. Verily! those who hrought forth the slander (against 'jiishah (may jUdah he pleased with her) the wife of the 
C Prophet) are a group among you. consider it not a 6ad thing for you. Hay, it is good for you. unto Every man among them 
wid he paid that which He had earned of the sin, and as for Him among them who had the greater share therein, his wid 6e 
a great torment. 


(Evilis (Relative 

Ihn daymiya says that absolute evil does not exist. Plot even Ihlis? The good that comes from Ihlis is 
that we can learn from his mistake of being arrogant and rejecting faith. 

What’s the point of evil? If evil did not exist then we wid not be able to appreciate good. If there is 
no poverty then we cannot appreciate wealth and such. That is why He created everything in contrast 
with each other. 


Ippreciate what is different! 


Another wisdom of relative evilisso that you are able to loo f to those who undergo what is perceived 
to be even worse. This males you thanhful to Adah, which is a good thing. 


One example of an relatively evil thing was the slander of the (Prophet’s beloved, Aisha, Mother of the 
believers. When slander was brought against her concerning her fidelity to the (prophet, it was a large 





trial for the Muslim ummah inducing prophet, peace he upon him. He heard the statements that were 
said aSout her and was emotionally affected. Although he did not say anything to Aisha, who was 
not even aware initially of what was Seing said a6out her; shefeCt a change in his 6ehavior towards 
her. When she realized what was occurring, she was hardCy ahhe to imagine that the (prophet could 
conceive of her doing the thing of what she was 6eing accused of. The (prophet, peace he upon him, 
was waiting for some type of revelation 6ut received nothing for a6out 40 days. Meanwhile, people 
were tailing and crises affected the society as a whole. This event was certainly a negative thing for 
the (prophet andAisha, 6ut it is from this event that the rest of the muslims until the day of judgment 
are ahle to learn a lot ahout how to deal with social crises as this one. This should give us solace to 
issues that happen within our own Muslim communities here. To leant more ahout this event, listen to 
the 4 part series 6y ‘Yasir Qadhi on this topic: 

http://www. audioislam. com/?suhcategory=Seerah 

‘The Story of the Iff- (Part 01 

The Story of the Iff- (Part 02 

The Story of the Iff- (Part 03 

The Story of the Iff- (Part 04 

Seeling (Rffugefrom (Evil 






1. say: "/ seehJRgfuge with (Adah) the Lord of the day6real 

2. ’“From the evil of what He has created; 

3. "Andfrom the evil of the darhening (night) as it comes with its darkness; (or the moon as it sets or goes away). 

4. "Andfrom the evil of the witchcrafts when they 6low In the hnots, 

5. "Andfrom the evil of the envier when He envies." 


We should seeljefuge in Allah from all types of evil. We have also heen taught certain types of 
adhlgrin the Quran and 6y our (prophet, peace he upon him, to seeljefuge in Him from certain types 
of evil. Surah Talaq is an excellent rememhrance taught hy the (Prophet for us to recite numourous 
times on a daily 6asis. 

The Evil Ones 
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8:22. Verify! the worst of (moving) Civing creatures with Jl fCah are the deaf and the dumb, those who understand not (i.e. 
the dis6eCievers). 

These are the ones who have the a6i(ity 6ut don’t Cisten to the truth, nor speahft. 
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8:55. Verify, the worst of moving (Civing) creatures Before J4Mh are those who dis6edeve, - so they shaCCnot 6eCieve. 
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25:34. those who wiCC he gathered to JCeCC (prone) on their faces, such wiCC he In an eviC state, and Most astray from the 
(Straight) (Path. 

Those who wiCC be thrown into heCCon their faces are considered to be the most eviC. 
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12:77. they [(Yusuf’s (Joseph) brothers] said: "IfdCe steaCs, there was a brother of his [Yusuf (Joseph)] who did steaC before 
(him)" but These things did Yusuf (Joseph) beep In himseCf reveaCing not the secrets to them. JCe said (within himseCj): 
’You are In worst case, andJiCCah (nows best the Truth of what You assert!" 





